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At a time when the theological winds seem to change direction on a daily basis, the Commentary Critical and Explanatory on the Whole Bible is a welcome breath of fresh air from conservative and orthodox teachers of the Christian faith. This commentary has been a bestseller since its original publication in 1871 due to its scholarly rigor and devotional value. Robert Jamieson (1802-1880), Andrew Robert Fausset, and David Brown(1803-1897) have crafted a detailed, yet not overly technical, commentary of the Bible that holds to the historic teachings of orthodox Christianity. Commentary Critical and Explanatory on the Whole Bible is based on a detailed exegesis of the scriptures in the original languages and is a "must have" for those who are interested in a deeper appreciation of the Biblical text

Published in 1878, this is the unabridged version of Jamieson, Fausset, and Brown's Commentary. This version includes the Greek and Hebrew words, along with double the content of the abridged version. Most online versions of JFB are abridged and include only a fraction of what the authors said!

It is worth noting that in the printed version, errors in spelling, punctuation, numbering, cross references have followed throughout the printing history of this one-volume edition of the Commentary. This electronic edition, then, may represent the first corrected edition.

00 Introduction 

THE headings ( Ephesians 1:1, Ephesians 3:1 claims to be that of Paul. This claim is confirmed by the testimonies of IREN
01 Chapter 1 

Verse 1
Paul, an apostle of Jesus Christ by the will of God, to the saints which are at Ephesus, and to the faithful in Christ Jesus:

By , [ dia (Greek #1223)] - 'through the will of God:' called to the apostleship through that same "will" which originated the Church (Ephesians 1:5; Ephesians 1:9; Ephesians 1:11 : cf. Galatians 1:4): a cause of thanksgiving to God's grace on his part, and calling for recognition of his authority on theirs.

Which are at Ephesus - see 'Introduction.'

To the saints ... and to the faithful - the same persons: Greek, 'to those who are saints, and faithful in Christ Jesus.' The sanctification by God is put before man's faith. God's grace in the first instance sanctifies us (i:e., sets us apart in His eternal purposes as holy unto Himself); and our faith, by God's gift, lays hold of salvation (2 Thessalonians 2:13; 1 Peter 1:2). Consecration to God is the idea prominent in "saints."
In Christ - in living union with Christ. 

Verse 2
Grace be to you, and peace, from God our Father, and from the Lord Jesus Christ.

(Romans 1:7; 1 Corinthians 1:3; 2 Corinthians 1:2; Galatians 1:3.)

Grace - God's undeserved favour.

Peace - to man, resulting from God's "grace." "Mercy" is added in the letters to pastors individually (1 Timothy 1:2; 2 Timothy 1:2; Titus 1:4).

From God our Father, and from the Lord Jesus. There being but one preposition, implies how closely united are the Father and Jesus. 

Verse 3
Blessed be the God and Father of our Lord Jesus Christ, who hath blessed us with all spiritual blessings in heavenly places in Christ:

The doxologies in the letters imply real sense of grace experienced by the writers and their readers (1 Peter 1:3). Ephesians 1:3-14 set forth summarily the Gospel of the grace of God: the father's work of love, Ephesians 1:3 (choosing us to holiness, Ephesians 1:4; to sonship, Ephesians 1:5; to acceptance, Ephesians 1:6); the son's work of love, Ephesians 1:7 (redemption; knowledge of the mystery of His will, Ephesians 1:9; an inheritance, Ephesians 1:11); the HOLY Spirit's work of love, Ephesians 1:13 (sealing; giving an earnest of the inheritance, Ephesians 1:14).

Blessed, [ Eulogeetos (G2128), used only of God: eulogeemenos (G2127), of men] be the God and Father of ... Christ - so the God and Father of us who are in Him (John 20:17). God is "the God" of the man (Ephesians 1:16) Jesus, and "the Father" of the Divine Word. [Eulogesas (Aorist), 'Blessed us,' not 'hath blessed us;' the past original counsel of God.] As in creation (Genesis 1:22), so in redemption (Genesis 12:3; Matthew 5:3-11; Matthew 25:34) God 'blesses' His children of His grace; not in mere words, but in acts. Our blessing Him is thanksgiving for His grace.

Us - all Christians.

Blessings , [ en (Greek #1722) pasee (Greek #3956) eulogia (Greek #2129) pneumatikee (Greek #4152)] - 'with every spirit-bestowed blessing;' 'every possible blessing for time and eternity which the Spirit has to bestow.' Judaism had blessings, but not the blessing of the Spirit. The Trinity appears here, as throughout this letter.

In heavenly places. A phrase five times in this letter, not elsewhere (Ephesians 1:20; Ephesians 2:6; Ephesians 3:10; Ephesians 6:12, margin. Our home (Philippians 3:20), where our hope is (Colossians 1:5), and whence the Spirit comes (Hebrews 6:4; John 6:32). Christ's ascension introduces us into the heavenly places which by our sin were barred against us. Compare the change made by Christ (Colossians 1:20; Ephesians 1:20). While Christ in the flesh was in the form of a servant, God's people could not realize fully their heavenly privileges as sons. Now, "our citizenship (Greek) is in heaven" (Philippians 3:20), where our High Priest is ever 'blessing' us. Our "treasures" are there (Matthew 6:20-21), our aims and affections (Colossians 3:1-2) our hope (Colossians 1:5; Titus 2:13), our inheritance (1 Peter 1:4). The gift of the Spirit, the source of "spiritual blessings," is by virtue of Jesus having ascended there (Ephesians 4:8).

In Christ - the center and source of all blessing. 

Verse 4
According as he hath chosen us in him before the foundation of the world, that we should be holy and without blame before him in love:

Hath chosen us , [ exelexato (Greek #1586)] - 'chose us out for Himself' (namely, out of the world, Galatians 1:4): His original choice, spoken of as past.

In him. The repetition of "in Christ" (Ephesians 1:3), implies the paramount importance of the truth that it is in Him, by virtue of union to Him, the Second Adam, the Restorer ordained for us from everlasting, the Head of redeemed humanity, believers have all their blessings (Ephesians 3:11; 1 Corinthians 15:22). Before the foundation of the world - in contrast with the temporal election of the Jews. This assumes the eternity of the Son of God (John 17:5; John 17:24; 1 Peter 1:20); as of the election of believers in Him (2 Timothy 1:9; 2 Thessalonians 2:13).

That we should be holy. Positively (Deuteronomy 14:2).

Without blame. Negatively (Ephesians 5:27).

Before him. It is to Him the believer looks, walking as in His presence, before whom he looks to be accepted in the judgment (Colossians 1:22 : cf. Revelation 7:15).

In love. Joined by Bengel, Ellicott, etc., with Ephesians 1:5, 'in love, having predestinated us,' etc. But the words qualify the whole clause, "that we should be holy ... before Him." Love, lost to man by the fall, but restored by redemption, is the root, fruit, and sum of all holiness (Ephesians 5:2; 1 Thessalonians 3:12-13). 

Verse 5
Having predestinated us unto the adoption of children by Jesus Christ to himself, according to the good pleasure of his will,

Predestinated - having respect to the end and means. We are "chosen" or 'elected' out of the rest of the world; "predestinated" to all things that secure the inheritance for us (Ephesians 1:11; Romans 8:20). [ Proorisas (Greek #4309)] "Foreordained" or "predestinated" refers to God's decree, which is embodied in God's election of us out of the mass.

By Jesus , [ dia (Greek #1223)] - 'through Jesus.'

To himself - the Father (Colossians 1:20) [ Eis (Greek #1519) heauton (Greek #1438), rather read auton (Greek #846).] 'Adoption ... unto (into) Him,' into inward union with God - i:e., so that we should be partakers of the divine nature (2 Peter 1:4). The context favours Calvin, etc.: God has regard to Himself and the glory of His grace (Ephesians 1:6; Ephesians 1:12; Ephesians 1:14) as His ultimate end. He had one only begotten Son, and He was pleased, for His own glory, to choose out of a lost world many to become His adopted sons.

The good pleasure of his will - [Matthew 11:26, eudokia (Greek #2107), as here; Luke 10:21.] "The good pleasure of His will" is our utmost limit in searching into the causes of our salvation, or of any of His works (Ephesians 1:9; Job 33:13). Why needest thou philosophize about an imaginary world of optimism? Thy concern is to take heed that thou be not bad. Nothing in us deserved His love (Ephesians 1:1; Ephesians 1:9; Ephesians 1:11) (Bengel). 

Verse 6
To the praise of the glory of his grace, wherein he hath made us accepted in the beloved.

(Ephesians 1:7; Ephesians 1:17-18.) The grand end of His predestination (Ps. 1:23 ) - i:e., that the glory of His grace may be praised by all His creatures.

Wherein. So Delta G C f g, Vulgate. But 'Aleph (') A B, read [ hes (Greek #3757) for en he], 'which He graciously bestowed on us.'

Us accepted - a word akin to "grace" [ Charitos (Greek #5485), echaritoosen (Greek #5487)]; 'made us subjects of His grace;' 'graciously accepted us' (Luke 1:28; Romans 3:24; Romans 5:15). But see last note.

In the Beloved - pre-eminently so called (Matthew 3:17; Matthew 17:5; John 3:35; Colossians 1:13, margin). It is only "IN HIS BELOVED," as our Representative Head, that He loves us (Ephesians 1:3; 1 John 4:9-10): in His person and His work, which is identified with His person. 

Verse 7
In whom we have redemption through his blood, the forgiveness of sins, according to the riches of his grace;

In whom - "the Beloved" (Ephesians 1:6; Romans 3:24).

We have - as a present possession.

Redemption , [ teen (Greek #3588) apolutroosin (Greek #629)] - 'our (literally, the) redemption;' THE redemption which is the grand subject of revelation-namely, from the power, guilt, and penalty of sin (Matthew 1:21). If a man were unable to redeem himself from bond-service, his kinsman might redeem him (Leviticus 25:48). Antitypically the Son of God became the Son of man, that, as our kinsman, He might redeem us (Matthew 20:28). Another "redemption" follows-namely, that "of the purchased possession" hereafter (Ephesians 1:14).

Through his blood (Ephesians 2:13) - as the instrument, the propitiation; i:e., consideration (devised by His own love) for which He, who was justly angry (Isaiah 12:1), becomes propitious to us; the expiation, the price [ lutron (Greek #3083)] paid to divine justice for our sin (Acts 20:28; Romans 3:25; 1 Corinthians 6:20; Colossians 1:20; 1 Peter 1:18-19). 

The forgiveness of sins - `the remission of our transgressions' [ toon (Greek #3588) paraptoomatoon (Greek #3900): apheesis: not merely [pareesis: "pretermission'] as in Romans 3:25. This 'remission,' being the explanation of "redemption," includes not only deliverance from sin's penalty, but from its pollution and enslaving power, negatively; and the reconciliation of an offended God, and a satisfaction unto a just God, positively [ paraptoomata (Greek #3900) regard acts of transgression: hamartiai (Greek #266) (Colossians 1:14), sins, as implying a sinful state].

Riches of his grace (Ephesians 2:7). Compare Ephesians 1:18, and Ephesians 3:16, "according to the riches of His glory:" so that "grace" is His "glory." 

Verse 8
Wherein he hath abounded toward us in all wisdom and prudence;

Ellicott, 'Which He made to abound toward us' [ hees (Greek #3757) eperisseusen (Greek #4052)]: the transitive is the more common meaning.

All wisdom and prudence - "wisdom" in devising the redemption plan; "prudence" in executing it by the means, and in making all the necessary arrangements of providence for it. Paul attributes to the Gospel "all" possible "wisdom and prudence," in opposition to the boasts of wisdom and prudence which unbelieving Jews, pagan philosophers, and false apostles and legalists arrogated for their teachings. "Wisdom" in general: "prudence" [phroneesis], intelligence, the right application of the [ phreen (Greek #5424)] mind, a result of wisdom (Ellicott): who applies them here to man (Colossians 1:9), not to God. Christ crucified, though esteemed "foolishness" by the world, is "the manifold wisdom of God" (1 Corinthians 1:18-30; Ephesians 3:10). 

Verse 9
Having made known unto us the mystery of his will, according to his good pleasure which he hath purposed in himself:

Which He 'made to abound toward us' (Ephesians 1:8), in that He made known to us-namely, experimentally in our hearts.

The mystery - God's purpose of redemption hidden heretofore in His counsels, but now revealed (cf. Ephesians 3:4; Ephesians 3:9; Ephesians 6:19; Romans 16:25; Colossians 1:26-27). This "mystery" is not like the pagan mysteries, imparted only to the initiated few. All Christians are the initiated. Unbelievers alone are the uninitiated.

According to his good pleasure - the cause why He "made known unto us the mystery" - namely, His own loving "good pleasure" toward us; the time and manner of His doing so are also according to His good pleasure.

Purposed (Ephesians 1:11) in himself - God the Father. Bengel, 'in Him,' i:e., Christ, as Ephesians 1:3-4. But "in Christ," Ephesians 1:10, immediately after, is inconsistent with His being here meant by the pronoun. 

Verse 10
That in the dispensation of the fulness of times he might gather together in one all things in Christ, both which are in heaven, and which are on earth; even in him:

In , [ eis (Greek #1519): rather unto] - i:e., 'which He purposed in Himself' (Ephesians 1:9), with a view to the dispensation of (i:e., the administration belonging to) the fullness of the times [ kairon (Greek #2540), 'fit times;' the moment which fills up or completes the appointed 'seasons']. More comprehensive than "the fullness of the time" (Galatians 4:4). The whole Gospel times (plural) are meant, with the benefits to the Church dispensed in them severally. Compare "the ages to come" (Ephesians 2:7). 'The ends of the ages' (Greek 1 Corinthians 10:11); "the times [ kairoi (Greek #2540), 'seasons'] of the Gentiles" (Luke 21:24); "the seasons which the Father hath put in His own power" (Acts 1:7); "the times of restitution of all things, which God hath spoken by the prophets since the world began" (Acts 3:21). The coming of Jesus at the first advent, "in the fullness of time," was one of these "times." The descent of the Holy Spirit, when "Pentecost was fully come" (Acts 2:1), was another. The testimony given by the apostles to Him "in due time" [`in its own seasons:' kairois (Greek #2540) idiois (Greek #2398)] (1 Timothy 2:6) was another. The conversion of the Jews, "when the times of the Gentiles are fulfilled," the second coming of Christ, the "restitution of all things," the millennial kingdom, the new heaven and earth, shall be severally instances of "the dispensation of the fullness of times" - i:e., "the dispensation of" the Gospel events and benefits belonging to their respective "times," when severally completed. God the Father, according to His own good pleasure, is the Dispenser both of the Gospel benefits and of their several fitting times (Acts 1:7).

Gather together in one , [ anakephalaioosasthai (Greek #346)] - 'sum up again (in their original unity) for Himself under one head;' 'recapitulate.' The 'good pleasure which He purposed' was 'to sum up all things [ ta (Greek #3588) panta (Greek #3956): 'THE whole range of things'] in Christ' [ to (Greek #3588) Christoo (Greek #5547): 'the Christ']. God sums up the whole creation in Christ, the Head of angels, with whom He is linked by His invisible nature; and of men, with whom He is linked by His humanity; of Jews and Gentiles; of the living and the dead (Ephesians 3:15); of animate and inanimate creation. Sin has disarranged the creature's relation of subordination to God. God gathers up all in Christ (Colossians 1:20). Alford, 'The Church is subordinated to Him in conscious and joyful union; those who are not His spiritually in mere subjugation, yet consciously: the inferior creatures unconsciously;-objectively, all are summed up in Him.' 

Verse 11
In whom also we have obtained an inheritance, being predestinated according to the purpose of him who worketh all things after the counsel of his own will:

In whom - in union to whom.

Obtained an inheritance , [ ekleerootheemen (Greek #2820)] - 'Aleph (') B, Vulgate, 'We were made to have an inheritance.' Compare Ephesians 1:18, "His inheritance in the saints." As His inheritance is in them, so theirs is in Him (Acts 26:18). How ever, Ephesians 1:12, "that we should BE to ... His glory," favours Bengel, Ellicott, etc., 'We were made an inheritance.' So the literal Israel (Deuteronomy 4:20; Deuteronomy 9:29; Deuteronomy 32:9). "Also" does not mean ' we also,' nor as English version, "in whom also;" but, besides His having 'made known to us His will,' we were also 'made His inheritance,' or 'we have also obtained an inheritance:' But A Delta G f g read [ekleetheemen] 'we 'made His inheritance,' or 'we have also obtained an inheritance:' But A Delta G f g read [ekleetheemen] 'we were called,'

Predestinated (Ephesians 1:5). The foreordination of Israel as the elect nation answers to that of the spiritual Israel-believers-to an eternal inheritance. The "we" means Jewish believers (whence Israel's national election is naturally referred to), as contrasted with "you" (Ephesians 1:13), Gentile believers.

Purpose , [ prothesin (Greek #4286)] - repeated from "purposed" [proetheeto] (Ephesians 1:9; Ephesians 3:11). The Church existed in the mind of God eternally before its creation.

Counsel of his own will - Ephesians 1:5, "the good pleasure of his will." Not arbitrary caprice, but all-wise "counsel," joined with sovereign will. Compare his address to the same Ephesians, Acts 20:27, "all the counsel of God" (Isaiah 28:29). Alike in the natural and spiritual creations, God is not constrained by necessity, 'wheresoever counsel is there is election, or else it is vain: where a will, there must be freedom, or else it is weak' (Pearson). The will is general; the counsel its special expression. 

Verse 12
That we should be to the praise of his glory, who first trusted in Christ.

Who first trusted in Christ - rather (we Jewish Christians), 'who have before hoped [ proeelpikotas (Greek #4276)] in the [ too (Greek #3588)] Christ:' who before He came have had our hope in Him (not merely 'toward Him'), waiting for the consolation of Israel. Compare Acts 26:6-7; Acts 28:20; Ephesians 1:18; Ephesians 2:12; Ephesians 4:4. See Ephesians 1:6; Ephesians 1:1. 

Verse 13
In whom ye also trusted, after that ye heard the word of truth, the gospel of your salvation: in whom also after that ye believed, ye were sealed with that holy Spirit of promise,

In whom ye also - ye Gentiles. Supply "trusted" or 'hoped' [the simple verb taken out of the compound proeelpikotas (Greek #4276)] from Ephesians 1:12. The priority of us Jews does not exclude you Gentiles from sharing in Christ. Ellicott, 'In whom ye too having heard, etc.-in whom (I say), having also believed, ye were sealed,' making "were sealed" the verb of the first "ye." But the "also" before "believed" supposes the 'hoped' as having preceded: 'in whom ye too hoped-in (union to) whom having also believed,' (as well as 'hoped, etc.) The Gentiles had a vague hope of a Deliverer before Christ's coming (Haggai 2:7); a more vivid hope when hearing the report of Christ (Matthew 15:26-27; Acts 13:42; Acts 13:46); they believed also when they "heard" the Gospel "word" preached; then, finally, they were "sealed" by the Spirit: baptism and laying on of hands were the visible signs.

The word of truth - the instrument of sanctification and of the new birth (John 17:17; 2 Timothy 2:15; James The word of truth - the instrument of sanctification and of the new birth (John 17:17; 2 Timothy 2:15; James 1:18). Compare Colossians 1:5, where also, as here, it is connected with 'hope.' Also Ephesians 4:21, not mere legal types, but the truth (John 1:17).

The gospel of - which sets forth "your salvation."
Sealed - as God's confirmed children (Acts 19:1-6; Romans 8:16; Romans 8:23, note; 2 Corinthians 1:22; 1 John 3:24). A seal on a document gives validity to the contract in it (John 3:33; John 6:27 : cf. 2 Corinthians 3:3). So the sense of 'the love of God shed abroad in the heart by the Holy Spirit' (Romans 5:5), and the adoption given through the Spirit at regeneration (Romans 8:15-16), assures believers of God's good-will. The Spirit, like the seal, impresses on the soul the image of our Father. The 'sealing' [esphragisthete: aorist] is spoken of as past once for all. The witnessing to our hearts that we are the children of God, and heirs (Ephesians 1:11), is the Spirit's present testimony, the 'earnest of the (coming) inheritance' (Romans 8:16-18).

That Holy Spirit of (given by) promise - Greek, 'The Spirit of promise, even the Holy Spirit' (whose essence is holiness, and who therefore imparts it to God's children). The Spirit promised in the Old and New Testaments (Joel 2:28; Zechariah 12:10; John 7:38-39). "The word" promised the Holy Spirit. Those who believed "the word of truth" were sealed by the Spirit accordingly. 

Verse 14
Which is the earnest of our inheritance until the redemption of the purchased possession, unto the praise of his glory.

Earnest - the first instalment paid as a pledge that the rest of the purchased inheritance will follow [ arraboon (Greek #728)] (Romans 8:23); 2 Corinthians 5:5): a portion of the purchase-money paid as earnest.

Until - rather, 'unto [ eis (Greek #1519)] the redemption,' etc.: joined thus, "ye were sealed" (Ephesians 1:13) unto; i:e., for the purpose of and against, "the redemption;" namely, not redemption in its first stage, made by the blood of Christ securing our title, but in its final completion (1 Corinthians 1:30), when the possession shall be ours, the "redemption of the body," as well as of the soul, from every infirmity (Ephesians 4:30). The deliverance of the creature (the whole visible creation) from the bondage of corruption, and from the usurping prince of this world, into the glorious liberty of the children of God (Romans 8:21-23; 2 Peter 3:13).

Of the purchased possession , [ tees (Greek #3588) peripoieeseoos (Greek #4047): corresponding to the Old Testament segullath, Yahweh, the laos (Greek #2992) periousios (Greek #4041) of the Septuagint] - God's people purchased (acquired) as His special possession by Christ's blood (Acts 20:28). We value highly what we pay dearly for: so God, His church (Ephesians 5:25-26; 1 Peter 1:18; 1 Peter 2:9; Malachi 3:17, margin). 

Verse 15
Wherefore I also, after I heard of your faith in the Lord Jesus, and love unto all the saints,

Wherefore - because ye are in Christ sealed by His Spirit (Ephesians 1:13-14).

I also - on my part, in return for God's so great benefits to you.

After (ever since) I heard - not implying that he had only heard of their conversion: an argument used by some against the address of this letter to the Ephesians (note, Ephesians 1:1); but referring to the report he heard, since being with them four or five years previously, as to their Christian graces. So in the case of Philemon, his "beloved fellow-labourer" (Philem 4-5).

Your faith , [ teen (Greek #3588) kath' (Greek #2596) humas (Greek #5209) pistin (Greek #4102)] - 'the faith among you;'

i.e., which many (not all) of you have.

Love , (so Delta G f g, Vulgate; but 'Aleph (') A B omit)

Unto all the saints - of whatever name, simply because they are saints: a characteristic of true Christianity (Ephesians 6:24). 'Faith and love go hand in hand.' Hope is added, Ephesians 1:18. 

Verse 16
Cease not to give thanks for you, making mention of you in my prayers;

Of you (so G f g, Vulgate: omitted in 'Aleph (') A B Delta). Then translate as English version, not as Alford, 'making mention of them' (your 'faith and love'). See Colossians 1:9. 

Verse 17
That the God of our Lord Jesus Christ, the Father of glory, may give unto you the spirit of wisdom and revelation in the knowledge of him:

A fit prayer for all. "I also," corresponding to "ye also," Ephesians 1:13. Paul joins his praises and prayers to theirs.

The God of our Lord Jesus - appropriate title here; as in Ephesians 1:20-22 he treats of God's raising Jesus to be Head over all things to the Church. Jesus called the Father "My God" (Matthew 27:46; John 20:17).

The Father of (whose characteristic is) glory (cf. Acts 7:2) - Father of that infinite glory which shines in the face of Christ; the true Shechinah glory: through whom also 'the glory of the inheritance' (Ephesians 1:18) shall be ours (John 17:24; 2 Corinthians 3:7-18; 2 Corinthians 4:1-6).

The spirit of wisdom - whose is infinite wisdom; who works wisdom in general in believers (Isaiah 11:2).

And revelation - whose function it is to reveal spiritual mysteries (John 16:14-15; 1 Corinthians 2:10).

In the knowledge - Greek (see note, 1 Corinthians 13:12), 'in the full knowledge [ epignoosei (Greek #1922)] of Him'-namely, God (2 Peter 1:2). 

Verse 18
The eyes of your understanding being enlightened; that ye may know what is the hope of his calling, and what the riches of the glory of his inheritance in the saints,

Result of the gift of the Spirit.

Understanding. 'Aleph (') A B Delta G f g, Vulgate, read 'heart.' Compare the contrary state of the unbelieving, the heart being in fault (Ephesians 4:18; Matthew 13:15). Translate, 'Having the eyes of your heart enlightened' (Matthew 4:16; Ephesians 3:9, Greek; Ephesians 5:14): the first effect of the Spirit moving in the new creation, as in the physical creation (Genesis 1:3; 2 Corinthians 4:6). Where spiritual light is, there is life (John 1:4). The heart is 'the core of life' (Harless), the fountain of the thoughts; whence, 'the heart' includes the mind, as well as the inclinations. Its "eye," or inward vision, both receives and contemplates the light (Matthew 6:22-23). The eye is the symbol of intelligence (Ezekiel 1:18).

The hope of his calling - the hope appertaining to, and worked in, you by the calling wherewith He has called you.

And ... (so C: omitted in 'Aleph (') A B Delta G f g, Vulgate) riches of the glory (Colossians 1:27). The accumulation marks unspeakable preciousness.

His inheritance in the saints - the inheritance which He has in store [estin being understood] in the case of ('among,' Ellicott, Acts 20:32; Acts 26:18) the saints ('the sphere in which it is found'). Perhaps 'the inheritance which He has in his saints.' (See note, Ephesians 1:11; Deuteronomy 32:9). This latter translation would be more certain if the article tees (Greek #3588) had been before en (Greek #1722) tois (Greek #3588) hagiois (Greek #40). 

Verse 19
And what is the exceeding greatness of his power to us-ward who believe, according to the working of his mighty power, Exceeding - `surpassing.'

Power to us-ward who believe - the whole working of His grace which He is carrying on, and will carry on to glory, in us who believe. This is that whereby the "hope" is realized: a climax. The hope which the calling awakens; the glory of that inheritance to which hope is directed; the power that shall bestow (and is bestowing) it (Ellicott). By "saints" (Ephesians 1:18), believers are viewed as absolutely perfected, and so as being God's inheritance: in this verse, as in the course of fighting the good fight.

According to - what might be expected from [ kata (Greek #2596)].

Working , [ energeian (Greek #1753)] - 'the energizing;' "the effectual working" (Ephesians 3:7). The same superhuman power was exerted to make us believe, as was exerted to raise Christ from the dead (Ephesians 1:20). Compare Philippians 3:10, "the power of His resurrection" (Colossians 2:12; 1 Peter 1:3-5).

Of his mighty power , [ tou (Greek #3588) kratous (Greek #2904) tees (Greek #3588) ischuos (Greek #2479) autou (Greek #846)] - 'of the strength of His might.' [ Ischus (Greek #2479), 'strength,' is God's passive inherent power; kratos (Greek #2904) is His power evinced in action; 'might' (Ellicott).] 

Verse 20
Which he wrought in Christ, when he raised him from the dead, and set him at his own right hand in the heavenly places,

Which - `working.'

In Christ - the 'first-fruits' of the resurrection, our Head.

When he raised him - `in that He (the Father) raised Him.' The raising of Christ is not only an earnest of our bodies being hereafter raised, but has a power in it involving (by virtue of our living union with Him, as members with the Head) the resurrection spiritually of the believer's soul now, consequently of his body hereafter (Romans 6:8-11; Romans 8:11). The Son, too, as God (though not as man), had a share in raising His own human body (John 2:19; John 10:17-18); also the Holy Spirit (Romans 1:4; 1 Peter 3:18).

Set him , [ ekathisen (Greek #2523)] - 'made Him sit.' The glorious spirits stand about the throne, but they do not sit at God's right hand (Psalms 110:1; Hebrews 1:13), where He remains until all His enemies have been put under His feet (1 Corinthians 15:24). Being appointed to 'rule in the midst of His enemies' during their rebellion (Psalms 110:2), He shall resign His commission after their subjection (Pearson) (Mark 16:19; Hebrews 1:3; Hebrews 10:12); then He, as God-man, shall reign forever and ever.

In the heavenly places (Ephesians 1:3; Ephesians 4:10). As Christ has a literal body, heaven is not merely a state, but a place; and where He is, there His people shall be (John 14:3 : cf. Eph. 1:11; 7:56 ). 

Verse 21
Far above all principality, and power, and might, and dominion, and every name that is named, not only in this world, but also in that which is to come:

[ Huperanoo (Greek #5231)] 'Far (or high) above all principality [ archees (Greek #746), rule, 1 Corinthians 15:24], and [ exousias (Greek #1849)] authority, and [ dunameoos (Greek #1411)] power (Matthew 28:18), and dominion [ kurioteetos (Greek #2963), lordship]' (cf. Philippians 2:9; Colossians 1:16; Hebrews 7:26; 1 Peter 3:22). Evil spirits (similarly divided into various ranks, Ephesians 6:12), as well as angels of light (Ephesians 3:10), and earthly potentates, are included (cf. Romans 8:38). Jesus is "King of kings, and Lord of lords" (Revelation 19:16). The higher is His honour, the greater is that of His people-His members joined to Him, the Head. Philosophizing teachers, of the school of Simon Magus, in western Asia, had, according to Irenaeus, made much of these various ranks of angels. Paul shows that the truest wisdom is to know Christ as reigning above them all.

Every name - every being whatever; "any other creature" (Romans 8:38-39).

In this world - Greek, 'age;' i:e., the present order of things, wherein sin has place; "things present ... things to come."
That which is to come - "the kingdom of God" set up already, but not until hereafter to be fully manifested on earth (Matthew 12:31-32). Names which now we know not, but shall know hereafter. We know that the emperor goes before all, though we cannot enumerate all the ministers of his court; so we know that Christ is set above all, although we cannot name them all (Bengel). 

Verse 22
And hath put all things under his feet, and gave him to be the head over all things to the church,

Put all things under , [ hupetaxen (Greek #5293)] - 'put in subjection under' (Genesis 1:28; Psalms 8:6; 1 Corinthians 15:27). Not only is He infinitely exalted (Ephesians 1:21), but He has universal dominion. The original grant of it to man is realized for him in Christ.

To the church - for her special advantage. The Greek order is emphatic: 'HIM (exalted and supremely glorious as He is), God gave as Head over all things to the Church.' Had it been anyone save HIM, her Head, it would not have been the boon it is. But as He is Head over all things who is also her Head, all things are hers (1 Corinthians 3:21-23). He is OVER ("far above") all things; in contrast with "TO the church" - namely, for her advantage. The former are subject; the latter is joined with Him in His dominion over them. "Head" implies not only His dominion, but our union; therefore, while we look upon Him at God's right hand, we see ourselves in heaven (Revelation 3:21). For the Head and body are not severed by anything intervening, else the body would cease to be the body, and the Head cease to be the Head (Chrysostom). 

Verse 23
Which is his body, the fulness of him that filleth all in all.

Which is , [ heetis (Greek #3748)] - inasmuch as she is.

His body - His mystical body. Not merely figurative. He is really, though spiritually, the Church's Head. His life is her life. She shares His crucifixion and His consequent glory. He possesses everything, His fellowship with the Father, His fullness of the Spirit, and His glorified manhood, not merely for Himself, but for her, who has a membership of His body, of His flesh, and of His bones (Ephesians 5:30).

Fulness. The Church is dwelt in and filled by Christ. She is the receptacle, not of His inherent, but of His communicated plenitude of gifts and graces. As His is the "fulness" (John 1:16; Colossians 1:19; Colossians 2:9) inherently, so she is His "fulness" by His impartation of it to her, in virtue of her union to Him (Ephesians 5:18). 'The full manifestation of His being, because penetrated by His life' (Conybeare): the continued revelation of His divine life in human form; the fullest representative of His plenitude. Not the angelic hierarchy, as false teachers taught (Colossians 2:9-10; Colossians 2:18), but Christ Himself, is the "fulness of the Godhead;" and she represents Him.

Filleth all in all. Christ as Creator, Preserver, and Governor constituted by God (Colossians 1:16, etc.), fills all [ ta (Greek #3588) panta (Greek #3956), 'Aleph (') A B Delta G] the universe of things with all things, whatever it possesses: [ pleeroumenou (Greek #4137)] 'filleth for Himself.' 

02 Chapter 2 
Verse 1
And you hath he quickened, who were dead in trespasses and sins;

And you - you also, among those who have experienced His mighty power in enabling them to believe (Ephesians 1:19-23). 

Hath he quickened. Supplied from the Greek, Ephesians 1:5.

Dead - spiritually (Colossians 2:13). A living corpse: without God's Spirit in the soul; so unable to think, will, or do anything that is holy.

In trespasses and sins - in them, as the element in which the unbeliever is, and through which he is dead to the true life. Sin is the death of the soul (Isaiah 9:2; John 5:25): "dead" (spiritually, 1 Timothy 5:6; Ephesians 4:18). Greek, 'in your trespasses,' etc. 'Trespass' [paraptooma] expresses a particular FALL or LAPSE, such as that whereby Adam fell. 'Sin' [ hamartia (Greek #266)] is the general term, implying innate corruption and ALIENATION from God (literally, erring from, missing, the rule of truth), exhibited in acts of sin [Greek, hamarteemata (Greek #265)]. Bengel refers "trespasses" to the Jews who had the law, yet revolted from it; "sins," to the Gentiles who know not God. 

Verse 2
Wherein in time past ye walked according to the course of this world, according to the prince of the power of the air, the spirit that now worketh in the children of disobedience:

The course of this world - the career (literally, 'the age:' cf. Galatians 1:4) or present system of this world (1 Corinthians 2:6; 1 Corinthians 2:12; 1 Corinthians 3:18-19), as opposed to "the world to come;" not gradually ameliorating, but progressively deteriorating: alien from God, and lying in the wicked one (1 John 5:19). 'The age' [ aioon (Greek #165)] (something internal and ethical) regulates 'the world' [ kosmos (Greek #2889)] (something more external).

The prince of the power of the air - the unseen potentate who lies underneath, guiding "the course of this world" (2 Corinthians 4:4); ranging through the air - i:e., the whole region between earth and heaven (cf. Mark 4:4, "fowls of the air" (Greek, 'heaven') - i:e., Ephesians 2:15, "Satan" and his demons). Compare Ephesians 6:12; John 12:31. Christ's ascension cast Satan out of heaven (Revelation 12:5; Revelation 12:9-10; Revelation 12:12-13; Revelation 12:15; Revelation 12:17), where he had been heretofore, the accuser of the brethren (Job 1:7). No longer able to accuse in heaven those justified by Christ, the ascended Saviour (Romans 8:33-34), he assails them on earth with all trials and temptations: 'we live in an atmosphere poisoned and impregnated with deadly elements; but a mighty purification of the air will be effected by Christ's coming' (Auberlen), for Satan shall be bound (Revelation 20:2-3). "The power" is here collectively for the 'powers of the air;' in apposition with which 'powers' stands "the spirit," taken also collectively: the aggregate of the "seducing spirits" (1 Timothy 4:1) which 'work now (still. not merely, as in your case, "in time past") in the sons of disobedience (a Hebraism: men not merely by accident disobedient, but whose essential characteristic is disobedience: cf. Matthew 3:7), and of which Satan is "the prince." [ Tou (Greek #3588) pneumatos (Greek #4151)] "The spirit" is in apposition, not to Satan, "the prince" [ archonta (Greek #758)], but to [ exousias (Greek #1849)] 'the powers of the air,' of which he is prince. The powers of the air are the embodiment of that evil "spirit" which is the ruling principle of unbelievers (Acts 26:18), as opposed to the spirit of the children of God (Luke 4:33). The potency of that "spirit" is shown in the "disobedience" of the former (cf. Deuteronomy 32:20; Isaiah 30:9; Isaiah 57:4). They disobey the Gospel in faith and practice (2 Thessalonians 1:8; 1 Corinthians 2:12). But Ellicott, 'prince of the empire of the air, of the (evil) principle that now worketh,' etc. 

Verse 3
Among whom also we all had our conversation in times past in the lusts of our flesh, fulfilling the desires of the flesh and of the mind; and were by nature the children of wrath, even as others.

Also we - i:e., we also. Paul joins himself in the same category, passing from the second (Ephesians 2:1-2) to the first person.

All - Jews and Gentiles. All - Jews and Gentiles.

Had our conversation - `our way of life' (2 Corinthians 1:12; 1 Peter 1:18). This [ anestrapheemen (Greek #390)] implies an outwardly more decorous course than the 'walk' in gross sins on the part of the Gentile Ephesians in times past (Ephesians 2:2). Paul and his Jewish countrymen, though outwardly more seemly than the Gentiles (Acts 26:4-5; Acts 26:18), had been essentially like them in living to the unrenewed flesh, without the Spirit of God.

Fulfilling - Greek, 'doing.'

Mind , [ ton (Greek #3588) dianoioon (Greek #1271)] - 'our thoughts.' Mental suggestions and purposes (independent of God); spiritual sins of the intellect; as distinguished from blind impulses of "the flesh," the sensual, worldly principle.

And were by nature. He intentionally substitutes 'and we were' for 'and being,' to contrast emphatically his and their past state by nature with their present state by grace. Not merely, we had our way of life fulfilling our fleshly desires, and so being children of wrath; but we were by nature originally "children of wrath," and consequently had our way of life fulfilling our fleshly desires. "Nature" [ phusei (Greek #5449)] implies that which has grown with our growth, and strengthened with our strength, as distinguished from that worked on us by mere external influences: what is inherent, not acquired (Job 14:4; Psalms 51:5). An incidental proof of original sin.

Children of wrath - not merely 'sons,' as 'sons [ huiois (Greek #5207)] of disobedience' (Ephesians 2:2), but "children" [ tekna (Greek #5043)] by generation; not merely by adoption, as 'sons' might be. The Greek order marks this innate corruption: 'Those who in their (very) nature are children of wrath:' Ephesians 2:5, "grace" is opposed to "nature" here; and salvation (implied in Ephesians 2:5; Ephesians 2:8, "saved") to "wrath." Compare Article IX, 'Common Prayer Book.' 'Original, or birth-sin, standeth not in the following of Adam, but is the fault and corruption of the nature of every man naturally engendered of Adam (Christ was supernaturally conceived by the Holy Spirit of the virgin), whereby man is very far gone from original righteousness, and is of his own nature inclined to evil; and therefore, in every person born into this world, it deserveth God's wrath and damnation.' Paul shows that even the Jews, notwithstanding their birth from Abraham, were naturally children of wrath as the Gentiles, whom the Jews despised for their birth from idolaters (Romans 3:9; Romans 5:12-14). 'Wrath (God's judicial hatred of sin) abideth' on all who disobey the Gospel in faith and practice (John 3:36). "Children of wrath" - a Hebraism; i:e., essentially objects of wrath in our inherent nature, as born in sin. So 'son of death' (margin, 2 Samuel 12:5), "son of perdition" (John 17:12; 2 Thessalonians 2:3).

As others , [ hoi (Greek #3588) loipoi (Greek #3062)] - 'as the rest' of mankind are (1 Thessalonians 4:13). 

Verse 4
But God, who is rich in mercy, for his great love wherewith he loved us,

But. Consolatory contrast to the universality of men's natural heritage of "wrath."
God, who is rich - Greek, '(as) being rich in mercy.' For - i:e., 'because of [ dia (Greek #1223)] His great love:' the special ground of God's saving us; as "rich in mercy" (cf. Ephesians 2:7; Ephesians 1:7; Romans 2:4; Romans 10:12) was the general ground. 'Mercy takes away misery, love confers salvation' (Bengel). 

Verse 5
Even when we were dead in sins, hath quickened us together with Christ, (by grace ye are saved;)

Dead in sins - `dead in our [ tois (Greek #3588), the] trespasses.'

Quickened - `vivified' spiritually; by consequence, hereafter, corporally. There must be a spiritual resurrection of the soul before there can be a comfortable resurrection of the body (Pearson) (John 11:25-26; Romans 8:11).

Together with Christ. The Head being seated at God's right hand, the body also sits there with Him (Chrysostom). We are already seated there IN Him ("in Christ Jesus," Ephesians 2:6), and hereafter shall be seated by Him: IN Him already as in our Head, which is the ground of our hope; by Him hereafter, as by the conferring cause, when hope shall be swallowed up in fruition (Pearson). What God did in Christ, He did (by the very fact) in all united to and one with Christ.

(By grace ye are saved) , [ sesoosmenoi (Greek #4982)] - 'ye are in a saved state.' Not merely 'ye are being saved,' but already "passed from death unto life" (John 5:24). Salvation is to the Christian not to be waited for hereafter, but already, in some degree, realized (1 John 3:14). This parenthetic clause (cf. Ephesians 2:8) is to make them feel what otherwise their remaining corruptions would make them doubt-namely, their present fellowship in the quickening with Christ. Not their works, but God's grace throughout, is the sole source of salvation; hence, he says "ye," not 'we.' 

Verse 6
And hath raised us up together, and made us sit together in heavenly places in Christ Jesus:

Raised us up together - with Christ. The 'raising up' pre-supposes previous quickening of Jesus in the tomb, and of us in the grave of our sins.

Made us sit together - with Christ; namely, in His ascension. Believers are bodily in heaven in point of right, and virtually so in spirit, and have each their own place assigned there, which in due time they shall take possession of (Philippians 3:20-21). He does not say 'on the right hand of God'-a prerogative unique to Christ. They shall share His throne (Revelation 3:21). In Christ Jesus. Our vital union with Him is the ground of our present spiritual and future bodily resurrection and ascension. "Christ Jesus" is the usual phrase in this letter, in which the office of the Anointed Prophet, Priest, and King is prominent; when the Person is prominent, "Jesus Christ" is used. 

Verse 7
That in the ages to come he might shew the exceeding riches of his grace in his kindness toward us through Christ Jesus.

[ Endeixeetai (Greek #1731)] 'That He might show forth (middle reflexive voice: for His own glory, Ephesians 1:6; Ephesians 1:12; Ephesians 1:14) in the ages which are coming on' - i:e., the blessed ages of the Gospel which supersede 'the age [ aioona (Greek #165), "course"] of this world' (Ephesians 2:2), and the past "ages" from which the mystery was hidden (Colossians 1:26-27). These good ages, beginning with the first preaching of the Gospel, and thenceforth continually succeeding one another, are not consummated until the Lord's coming again (cf. Ephesians 1:21; Hebrews 6:5). The 'coming on' does not exclude the time then present, but implies the ages following upon Christ's 'having raised them up together' (Ephesians 2:6).

Kindness , [ chreestoteeti (Greek #5544)] - 'benignity.'

Through Christ - Greek, 'in Christ;' as often, to mark that all our blessings center 'IN HIM' as their source. Hence, "Christ" is so often repeated. 

Verse 8
For by grace are ye saved through faith; and that not of yourselves: it is the gift of God:

For - illustrating 'the exceeding riches of His grace in kindness.' He emphatically recurs to the truth (Ephesians 2:5), 'By grace ye are in a saved state.'

Through faith - the hand which apprehends Christ unto salvation, nerved by the power of Christ's resurrection (Ephesians 1:19-20; Philippians 3:10), whereby we are 'raised together' with him (Ephesians 2:6; Colossians 2:12). A reads 'through your (literally, 'the:' 'Aleph (') B Delta G omit) faith,' which accepts "grace." Christ alone is the meritorious agent.

And that - namely, the act of believing, or "faith," which might seem to be your own independent act, is not so.

Of yourselves - in contrast to "it is the gift of God" (Philippians 1:29). In saying "through faith," I do not wish to except faith from grace. 'God justifies the believing man, not for the worthiness of his belief, but for the worthiness of Him in whom he believes' (Hooker). The initiation, as well as the increase of faith, is from the Spirit of God; not only by an external proposal of the Word, but by internal illumination in the soul (Pearson). Yet "faith" cometh through means-namely, 'hearing the word of God' (Romans 10:17) and prayer (Luke 11:13), while the blessing is wholly of God (1 Corinthians 3:6-7). 

Verse 9
Not of works, lest any man should boast.

Not of works. This clause stands in contrast to "by grace" (Romans 4:4-5; Romans 11:6).

Lest - Greek, 'that no man should boast' (Romans 3:27; Romans 4:2). 

Verse 10
For we are his workmanship, created in Christ Jesus unto good works, which God hath before ordained that we should walk in them.

Workmanship , [ poieema (Greek #4161)] - 'a thing of His making,' 'handiwork.' Here the spiritual creation, not the physical, is referred to (Ephesians 2:8-9).

Created - having been created (Psalms 102:18; Isaiah 43:21; 2 Corinthians 5:5; 2 Corinthians 5:17; Ephesians 4:24),

Unto , [ epi (Greek #1909) ergois (Greek #2041)] - 'for good works.' "Good works" cannot be performed until we are new 'created unto' or for them. Paul never calls the works of the law "good works." We are not saved by, but created for, good works.

Before ordained , [ proeetoimasen (Greek #4282)] - 'before made ready' (cf. John 5:36). God marks out for each in His purposes beforehand the particular good works, the time, and way, which He sees best. God both makes ready by His providence the opportunities for the works, and makes us ready for their performance (John 15:16; 2 Timothy 2:21).

That we should walk in them - not 'be saved' by them. Works do not justify, but the justified man works (Galatians 5:22-25). 

Verse 11
Wherefore remember, that ye being in time past Gentiles in the flesh, who are called Uncircumcision by that which is called the Circumcision in the flesh made by hands;

Wherefore - since God has manifested such "grace." The Greek order in 'Aleph (') A B Delta, Vulgate, is, 'That in time past [ pote (Greek #4218), once] ye,' etc. Such remembrance sharpens gratitude and strengthens faith (Ephesians 2:19) (Bengel).

Gentiles in the flesh - i:e., Gentiles in respect to circumcision.

Called Uncircumcision - who are called (in contempt), and are, the Uncircumcision. The Jews were called, but were not truly, the Circumcision: they realized not its spiritual meaning (Ellicott).

In the flesh made by hands - as opposed to the true circumcision "of the heart, in the spirit, and not the letter" (Romans 2:29): "made without hands, in putting off the body of the sins of the flesh by the circumcision of Christ" (Colossians 2:11; Philippians 3:2-3): an external instead of a spiritual process. 

Verse 12
That at that time ye were without Christ, being aliens from the commonwealth of Israel, and strangers from the covenants of promise, having no hope, and without God in the world:

Without Christ , [ chooris (Greek #5565), implying separation of the subject from the object] - 'separate from Christ:' having no part in Him: far from Him. A different word [ aneu (Greek #427), implying absence of the object from the subject] would express, 'Christ was not present with you' (Tittmarsh).

Aliens - Greek, 'alienated from.' Not merely 'separated from.' The Israelites were cut off from the commonwealth of God, but it was as being self-righteous and unworthy, not as aliens and strangers. The 'alienated from' takes it for granted that the Gentiles, before they apostatized from the primitive truth, were sharers in light and life (cf. Ephesians 4:18; Ephesians 4:23). The hope of redemption through Messiah, on their subsequent apostasy, was embodied into a definite spiritual "commonwealth" or polity-namely, that "of Israel," from which the Gentiles were alienated. Contrast Ephesians 2:13; Ephesians 3:6; Ephesians 4:4-5, with Psalms 147:20. 'They parted only to unite again (Acts 4:27) in one act of uttermost rebellion; yet, through redeeming love, to be thereby (Ephesians 2:15-16) united in Christ forever' Ellicott).

Covenants of promise - rather, 'of the promise;' namely, "to thee and thy seed will I give this land" (Romans 9:4-6; Galatians 3:16). The plural implies the several renewals of the covenant with Abraham, Isaac, and Jacob (Romans 15:8). 'The promise' is singular, to signify that the covenant substantially is the same at all times, only different in its external circumstances (cf. Hebrews 1:1, "at sundry times and in divers manners").

Having no [ Mee (Greek #3361) echontes (Greek #2192): subjective negation: not having, as you would yourselves admit]

Hope beyond this life (1 Corinthians 15:19) The CONJECTURES of pagan philosophers as to a future life were at Hope - beyond this life (1 Corinthians 15:19). The CONJECTURES of pagan philosophers as to a future life were at best vague, and utterly unsatisfactory. They had no divine "promise," therefore no sure ground of "hope." Epicurus and Aristotle did not believe in it at all. The Platonists believed the soul passed through perpetual changes-now happy, then again miserable; the Stoics, that it existed no longer than until the general burning up of all things.

Without God , [ atheoi (Greek #112): objective negation] - 'atheists;' i:e., they had not "God" in our sense, the Eternal Being who made and governs all things (cf. Acts 14:15); whereas the Jews knew God (cf. also Galatians 4:8; 1 Thessalonians 4:5). So also pantheists are atheists; for an impersonal God is NO GOD-an ideal immortality, no immortality.

In the world - in contrast to belonging to "the commonwealth of Israel:" having their portion and their all in this godless, secular, ethnic world (Psalms 17:14), from which Christ delivers His people (John 15:19; John 17:14; Galatians 1:4). 

Verse 13
But now in Christ Jesus ye who sometimes were far off are made nigh by the blood of Christ.

Now - in contrast to "at that time" (Ephesians 2:12).

In Christ Jesus. Jesus is added (in contrast to Ephesians 2:12. "without Christ") to mark that they know Christ as the personal Saviour, "Jesus."

Sometimes - Greek, 'aforetime.'

Far off - the Jewish description of the Gentiles. Far off from God and from His people (Isaiah 57:19; Acts 2:39; Acts 5:17). 

Are - Greek, 'were.'

By - Greek, 'in:' in virtue of your interest in "the blood of Christ:" IN it as the element of nearness to God, ye were made and are now nigh. In Ephesians 1:7, where the blood is more directly spoken of as the instrument, it is "through His blood." 

Verse 14
For he is our peace, who hath made both one, and hath broken down the middle wall of partition between us; He - Greek, 'Himself,' and none else.

Our peace - not merely 'peacemaker,' but the sole source of our (Jews' and Gentiles' alike) peace with God, so the bond of union between "both" in God. He took both into Himself, and reconciled us to God, by assuming our nature and our penal and legal liabilities (Isaiah 9:5-6; Isaiah 53:5; Micah 5:5; Micah 5:15; Colossians 1:20). His title, "Shiloh," means the same (Genesis 49:10).

The middle wall of partition , [ mesotoichon (Greek #3320) tou (Greek #3588) fragmou (Greek #5418)] - 'of the partition' or 'fence:' the middle wall which parted Jew and Gentile. There was a balustrade of stone which separated the court of the Gentiles from the holy place, which it was death for a Gentile to pass. This, though alluded to, was but a symbol of the partition itself-namely, "the enmity" between "both" and God (Ephesians 2:15), the real cause of separation from God, and so the mediate cause of their separation from one another. Hence, there was a twofold wall: one, the inner, severing even the Jewish people from the holy part of the temple where the priests officiated; the other, the outer, separating the Gentile proselytes from the court of the Jews (cf. Ezekiel 44:7; Acts 21:20). This twofold wall represented the Sinaitic law, which both severed all men, even the Jews, from access to God (through sin, which is the violation of the law), and also separated the Gentiles from the Jews. As "wall" implies the strength of the partition, so 'fence' implies that it was easily removed by God when the due time came. Compare the rending of the veil at Jesus' death, Hebrews 10:20, with Matthew 27:51. 'The temple was a material embodiment of the law; its outward structure a symbol of spiritual distinctions' (Ellicott). 

Verse 15
Having abolished in his flesh the enmity, even the law of commandments contained in ordinances; for to make in himself of twain one new man, so making peace;

Rather, make "enmity" an apposition to "the middle wall of partition." 'Hath broken down the middle wall of partition (not merely, as the English version, "between us," but also between all men and God) - to wit, the enmity (resulting between Jew and Gentile from the law, and chiefly between both and God) (Romans 8:7) in His (crucified) flesh; i:e., in virtue of it' (Colossians 1:21-22 : cf. Romans 8:3; Romans 5:16).

The law of commandments contained in , [ ton (Greek #3588) nomon (Greek #3551) toon (Greek #3588) entoloon (Greek #1785) en (Greek #1722) dogmasin (Greek #1378)] - 'having abolished the law of THE commandments (expressed) in ordinances (in mandatory decrees).' This law was the "partition" which expressed the "enmity" (the "wrath" of God against our sin, and our enmity to Him, Ephesians 2:3) (Romans 4:15; Romans 5:20; Romans 7:10-11; Romans 8:7). Christ has "abolished" it, so far as its condemning and enmity-creating power is concerned (Colossians 2:14), substituting the law of love, the everlasting spirit of the law, which flows from realizing in the soul His love in His death for us. Translate, 'That He might make the two (Jews and Gentiles) into one new man.' Not that He might merely reconcile the two to each other, but incorporate the two, reconciled in Him to God, into one new man; the old man, to which both belonged, the enemy of God, having been slain in His flesh on the cross. Observe, ONE new man: believers are all in God's sight one in Christ, as we are but one in Adam (Alford).

Making peace - primarily, between all and God; secondarily, between Jews and Gentiles (Ephesians 2:14). This 'peacemaking' precedes its publication (Ephesians 2:17). 

Verse 16
And that he might reconcile both unto God in one body by the cross, having slain the enmity thereby:

Translate, 'Might completely reconcile again both in one body (the Church, Ephesians 4:4; Colossians 3:15) unto (their original unity with) God through His cross.' The "reconcile" [apokatalaxe], found only here and Colossians 1:20, expresses not only a return to favour with one [ katallagee (Greek #2643)], but so to lay aside enmity that complete amity follows; to pass from enmity to complete reconciliation (Tittmarsh).

Having (after He had) slain the enmity - namely, between man and God; and so that between Jew and Gentile, which resulted from it. By His being slain, He slew it (cf. Hebrews 2:14).

Thereby - Greek, 'therein:' 'in virtue of the cross;' i:e., His crucifixion (Colossians 2:15). 

Verse 17
And came and preached peace to you which were afar off, and to them that were nigh.

Translate 'He came (of His free love) and announced glad tidings of [ eueengelisato (Greek #2097)] peace to the apostles (Luke 24:36; John 20:19; John 20:21; John 20:26), and by them to others, through His Spirit present in His Church' (John 14:18). Acts 26:23 is parallel: after His resurrection 'He showed light to the (Jewish) people ("them that were nigh") and to the Gentiles ("you which were afar off") by His Spirit in His ministers (cf. 1 Peter 3:19).

And to them. 'Aleph (') A B Delta G, f g, Vulgate, insert "peace" again: 'And peace to them.' The repetition implies how both alike would dwell again and again upon the welcome word "peace." So Isaiah 57:19. 

Verse 18
For through him we both have access by one Spirit unto the Father.

Translate, 'For it is through Him (John 14:6; Hebrews 10:19) that we have our access (Romans 5:2; Ephesians 3:12), both of us, in (i:e., united in; 1 Corinthians 12:13, Greek) one Spirit to the Father;' as our common Father, reconciled to both alike; whence all separation between Jew and Gentile ceases. The oneness of 'the Spirit,' as the common element IN which we both have our access (admission), entails oneness of the body, the Church (Ephesians 2:16). The fact of our access proves the reality of our peace (Ephesians 2:17) with God through Him. There is allusion to the Introducer in Eastern courts: Jesus is our Bringer to God (1 Peter 3:18). The distinctness of persons in the Trinity appears in this verse (marked by the three prepositions, dia (Greek #1223), en (Greek #1722), pros (Greek #4314)). There are now no sacerdotal priests through whom alone the people can approach God. All alike, people and ministers, can draw near through Christ, their ever-living Priest. 

Verse 19
Now therefore ye are no more strangers and foreigners, but fellowcitizens with the saints, and of the household of God;

Now therefore - `accordingly, then' [ ara (Greek #686) oun (Greek #3767)].

Foreigners , [ paroikoi (Greek #3941)] - 'sojourners' (Leviticus 22:10-11); opposed to 'members of the household,' as "strangers" is to 'fellow-citizens' (Philippians 3:19-20, note).

But. 'Aleph (') A B C Delta G f g, Vulgate, add 'ye are.'

With the saints - "the commonwealth of (spiritual) Israel" (Ephesians 2:12).

Of God - THE FATHER, as JESUS CHRIST appears in Ephesians 2:20, and THE SPIRIT in Ephesians 2:22. 

Verse 20
And are built upon the foundation of the apostles and prophets, Jesus Christ himself being the chief corner stone;

[ Epoikodomeethentes (Greek #2026), 'built up upon,' etc.; having been built up upon: omit "and are."] Compare 1 Corinthians 3:11-12. The same image, in Ephesians 3:17, recurs in his address to the Ephesian elders (Acts 20:32), and in his letter to Timothy at Ephesus (1 Timothy 3:15; 2 Timothy 2:19), naturally suggested by the splendid temple of Diana. The glory of the Christian temple is internal; not mere idolatrous gaud. The image is appropriate also to the Jew-Christians, as the temple at Jerusalem was the stronghold of Judaism.

Foundation of the apostles ... - i:e., upon their preaching (cf. Matthew 16:18). Christ Himself, the only Foundation, was the subject of their ministry and spring of their fife. As one with Him, His twelve fellow-workers, in a secondary sense, are "foundations" (Revelation 21:14). So Christ is THE living Stone; believers, living stones, by their union with Him (1 Peter 2:4-5). The "prophets" are joined with them; for it is not 'foundations of the apostles and the prophets,' but "foundation of the apostles and prophets." For the doctrine of both was one (1 Peter 1:10-11; Revelation 19:10). The apostles take the precedency (Luke 10:24). "The prophets" represent the old Jewish dispensation; "the apostles," the new. The "prophets" of the new also are included. Alford refers it solely to these. Ephesians 3:5; Ephesians 4:11 imply that the New Testament prophets are not excluded; but the apostle's reference to Psalms 118:22, "the head stone of the corner," proves that the Old Testament prophets are prominent.

David was a "prophet" (Acts 2:30). Compare also Isaiah 28:16. Both lean on the earlier prophecy of Jacob (Genesis 49:24). The context suits this: Ye were once aliens from the commonwealth of Israel (under her Old Testament prophets), but now ye are members of the true Israel, built upon the foundation of her New Testament apostles and Old Testament prophets. The one Greek article to both implies their close union. Paul identifies his teaching with that of Israel's old prophets (Acts 26:22; Acts 28:23). The costly foundation stones of the temple (1 Kings 5:17) were the type (cf. Jeremiah 51:26). Christ "Himself," none else, is at once the Corner Stone and the Foundation on which the whole building rests. Paul supposes a rock so large and so fashioned as to be both at once supporting the whole as the foundation and in part rising up at the extremities, so that the side walls are united in it as the corner stone (Zanchius). Piazzi Smith suggests the topmost angle of the pyramid, 'HEAD of the corner,' in which all meet (Zechariah 4:7). It is conspicuous; and, coming in men's way, may be stumbled over, as the Jews did at Christ (Psalms 118:22; Matthew 21:42; 1 Peter 2:6-7). 

Verse 21
In whom all the building fitly framed together groweth unto an holy temple in the Lord:

In whom - as holding together the whole.

All the (so A C but B Delta G 'Aleph (') omit the: 'every') building - structure.

Fitly framed - so as exactly to fit together.

Growth - `is growing' continually. Here an additional thought is added: the Church has the growth of a living organism besides the solid increase of a building. Compare 1 Peter 2:5, "lively stones ... built up a spiritual house." Compare Ephesians 4:16; Zechariah 6:12, "the Branch shall build the temple of the Lord."

Holy - being the "habitation of God" (Ephesians 2:22). So 'in the Lord' (Christ) answers to "through (IN) the Spirit" (Ephesians 2:22 : cf. Ephesians 3:16-17). Christ is the element in which the Church has its temple-like symmetry and its branch-like growth. 

Verse 22
In whom ye also are builded together for an habitation of God through the Spirit.

Are (being) builded together ... through (Greek, 'in') the Spirit - answering to "in the Lord" (Ephesians 2:21). God, by His Spirit in believers, has them for His habitation (1 Corinthians 3:16-17; 1 Corinthians 6:19; 2 Corinthians 6:16). 

03 Chapter 3 
Verse 1
For this cause I Paul, the prisoner of Jesus Christ for you Gentiles,

As the first chapter treated of THE FATHER'S office; the second, THE SON'S so this, that of THE SPIRIT.

Of Jesus Christ - Greek, 'Christ Jesus' (Philem 13): the office is thus prominent; the person in the English version. He marks Jesus' Messiahship as the origin of his being a "prisoner," owing to the jealousy of the Jews being roused at his preaching it to the Gentiles. My very bonds are profitable "for [ huper (Greek #5228), 'in behalf of'] you Gentiles" (Ephesians 3:13; 2 Timothy 2:10). He digresses at "For this cause," and does not complete the sentence until Ephesians 3:14, where he resumes, "For this cause" - namely, because I know your call of God (Ephesians 2:11-22) to be "fellow-heirs" with the Jews (Ephesians 3:6), "I bow my knees unto" the Father of our common Saviour (Ephesians 3:14-15) to confirm you by His Spirit. "I Paul," am the agent employed by the Spirit to enlighten you, having been first enlightened myself by the same Spirit (Ephesians 3:3-5; Ephesians 3:9). 

Verse 2
If ye have heard of the dispensation of the grace of God which is given me to you-ward:

(If - not doubt [ ei-ge (Greek #1489), 'if indeed']: 'assuming (what I know to be the fact, namely) that ye have heard,' etc. The indicative (Greek) implies: 'seeing that doubtless,' etc. He delicately reminds them of their having heard from himself, and probably from others, the fact (Ephesians 4:21 : see 'Introduction.' These words do not disprove Paul's a personal acquaintance with his readers, or the address of this letter to the Ephesians (cf. Acts 20:17-24).

The dispensation - `the office of dispensing, as a steward, the grace of God which was (not "is") given me to you-ward'; namely, to dispense to you. Ellicott, 'the dispensation in respect to the grace of God' (the qualifying grace of God for fulfilling my apostleship, Ephesians 1:10; Colossians 1:25). 

Verse 3
How that by revelation he made known unto me the mystery; (as I wrote afore in few words,

He made known. 'Aleph (') A B C Delta G f g, Vulgate, read 'that by way of revelation was the mystery (namely, of the admission of the Gentiles, Ephesians 3:6) made known [egnoristhe for egnorise] unto me' (Galatians 1:12; Galatians 2:2). As (the fact, not the manner) I wrote afore - namely, in this letter (Ephesians 1:9-10; Ephesians 2:13), the words of which he partly repeats. 

Verse 4
Whereby, when ye read, ye may understand my knowledge in the mystery of Christ)

Whereby - `according to which,' writing in brief (Ephesians 3:3).

Understand my knowledge , [ noeesai (Greek #3539) sunesin (Greek #4907), 'observe my insight:' sunienai (Greek #4920), to comprehend; noein, to perceive, observe, notice]. Deep as are the mysteries of this letter, the way to understand them is to read it (2 Timothy 3:15-16). By observing his comprehension of the mysteries, they, too, will be enabled to comprehend.

The mystery of Christ - i:e., Christ Himself, once hidden, but now revealed as reconciling Jew and Gentile to God, and so to one another (Colossians 1:27). 

Verse 5
Which in other ages was not made known unto the sons of men, as it is now revealed unto his holy apostles and prophets by the Spirit;

In other ages - Greek, 'generations.'

Not made known. He does not say revealed. Making known by revelation is the source of making known by preaching (Bengel). Revelation was vouchsafed to the prophets alone, that they might make known the truth so revealed to men in general.

Unto the sons of men , [Hebrew, b

Verse 6
That the Gentiles should be fellowheirs, and of the same body, and partakers of his promise in Christ by the gospel:

Translate, 'That the Gentiles are,' etc., 'and fellow-corporate [ sussooma (Greek #4954)] and fellow-partakers of the ('Aleph (') A B C Delta, omit 'His') promise (of salvation) in (by living union with, and in virtue of the work of) Christ Jesus ('Aleph (') A B C, Vulgate) through the Gospel.' 'IN Christ Jesus' they are "fellow-heirs" in the inheritance: "of the same body," under the One Head: in the communion of THE HOLY SPIRIT (Ephesians 1:13; Hebrews 6:4). The Trinity is continually prominent in this letter (Ephesians 2:19-20; Ephesians 2:22). 

Verse 7
Whereof I was made a minister, according to the gift of the grace of God given unto me by the effectual working of his power.

Whereof - `of which' Gospel.

According to - in consequence of, and in accordance with, "the gift of the grace of God."
Given - `which (gift of grace) was given to me, according to [ kata (Greek #2596), as Ephesians 3:20; Ephesians 1:19 : as the result of, and in proportion to] the effectual working (Greek, 'energy,' or 'in-working') of His power.' Omnipotence alone could convert the persecutor into the 'minister.' 

Verse 8
Unto me, who am less than the least of all saints, is this grace given, that I should preach among the Gentiles the unsearchable riches of Christ;

Am - not merely was I, but still am the least worthy of so high an office (cf. 1 Timothy 1:15).

Least of all saints - not merely 'of all apostles' (1 Corinthians 15:9-10; 2 Corinthians 12:11). Is - Greek, 'was given.'

Among. Delta G f g, Vulgate. But omitted in 'Aleph (') A B C. Translate, 'To announce to the Gentiles the glad tidings of the unsearchable (Job 5:9) riches,' etc.; namely, of Christ's grace (Ephesians 1:7; Ephesians 2:7); Romans 11:33, as a mine whose treasures can never be fully searched out (Ephesians 3:18-19). 

Verse 9
And to make all men see what is the fellowship of the mystery, which from the beginning of the world hath been hid in God, who created all things by Jesus Christ:

To make all men see , [ phootisai (Greek #5461)] - not merely to preach, but, by the Spirit in the Word, 'to enlighten all' (Ephesians 1:18; Psalms 18:28; Hebrews 6:4). "All" (cf. Colossians 1:28).

Fellowship. 'Aleph (') A B C Delta G f g, Vulgate, read 'economy,' 'dispensation' (cf. Colossians 1:25-26; and note, Ephesians 1:10, above). 'To make all see God's arrangement; to dispense now (through me and His other stewards) what heretofore was a mystery hidden in His counsels.'

From the beginning of the world - Greek, 'from (the beginning of) the ages' (cf. Ephesians 1:4; Romans 16:25; 1 Corinthians 2:7). The "ages" are the vast cycles marked by successive stages of creation and orders of beings.

In God - `hidden in His counsels' (Ephesians 1:9).

Created all things by Jesus Christ. God's creation of the world is the foundation of the rest of the "economy," freely dispensed according to His universal power (Bengel). As God created "the whole range of things" [ ta (Greek #3588) panta (Greek #3956)], He has an absolute right to adjust all as He will: and so to keep the mystery of world-wide salvation in Christ 'hidden in Himself,' until His own good time for revealing it. 'Aleph (') A B C Delta G f g, Vulgate, omit "by Jesus Christ." 

Verse 10
To the intent that now unto the principalities and powers in heavenly places might be known by the church the manifold wisdom of God,

God's design in giving Paul grace to proclaim to the Gentiles the mystery of salvation heretofore hidden.

Now - first: opposed to 'hidden from the beginning of the world' (Ephesians 3:5). 

Unto the principalities and (Greek, 'the') powers - unto the various orders of good angels primarily, who dwell 'in the heavenly places:' "known" to their adoring joy (1 Timothy 3:16; 1 Peter 1:12). Secondarily, unto evil angels, who dwell "in heavenly places" in a lower sense-the air (cf. Ephesians 2:2 with Ephesians 6:12). But God's power, rather than His "wisdom," is what is "known" unto evil angels, to their dismay (1 Corinthians 15:24; Colossians 2:15).

By (through) the church - the 'theater' for displaying God's wisdom (Luke 15:10; 1 Corinthians 4:9, Greek): the mirror in which angels contemplate it. Angels are but our "fellow-servants" (Revelation 19:10).

The manifold wisdom - which varies the economy as to places, times, and persons (Isaiah 55:8-9; Hebrews 1:1), yet makes the various parts to work together to one end (cf. 1 Peter 4:10). Man cannot understand it aright until he can survey it as a connected whole (1 Corinthians 13:12). The call of the Church is no remedial afterthought, but part of the eternal scheme, which, amidst manifold varieties of dispensation, is one in its end. 

Verse 11
According to the eternal purpose which he purposed in Christ Jesus our Lord:

Which he purposed - Greek, made (to be fulfilled) in Christ Jesus' (2 Timothy 1:9). 

Verse 12
In whom we have boldness and access with confidence by the faith of him.

Translate, 'Our boldness and our access (Ephesians 2:18) in confidence through our faith in Him.' 'THE access' (Greek); the formal introduction into a monarch's presence. Esther had access, but not access with confidence (Esther 4:16, "So will I go in unto the king: if I perish, I perish"). Three stages: we believe God's promises; then conceive confidence; hence, follows intrepid boldness, so as constantly to draw nigh to God. 

Verse 13
Wherefore I desire that ye faint not at my tribulations for you, which is your glory.

Wherefore - since our spiritual privileges are such (Ephesians 3:12), 'I entreat you not to be dispirited' [ engkakein (G1457a)]: so intimate was their Christian union with him that they were in danger of losing heart at his afflictions, as though their own. For you - in your behalf.

Which is your glory - since God loved you so much as both to give His Son for you and to permit His apostles to suffer 'tribulations' (Chrysostom) in preaching the Gospel to you Gentiles (note, Ephesians 3:1). My tribulations are your "glory," as your faith is furthered thereby (1 Corinthians 4:10). 

Verse 14
For this cause I bow my knees unto the Father of our Lord Jesus Christ,

For this cause - resuming Ephesians 3:1, "For this cause." Because ye are so loved and favoured by God.

Bow my knees - the proper attitude in prayer. Posture affects the mind, and is therefore not unimportant. See Paul's practice, Acts 20:36; and that of the Lord Himself, Luke 22:41.

Unto the Father. Delta G f g, Vulgate, support, but 'Aleph (') A B C, Origen, omit, "of our Lord Jesus Christ." Ephesians 3:15, 'From whom,' in either case, refers to "the Father" ( Patera (Greek #3962)), as "family" ( patria (Greek #3965), akin in etymology) refers to Him. Still, the foundation of sonship is in Jesus Christ. 

Verse 15
Of whom the whole family in heaven and earth is named,

The whole family. Middleton, Ellicott, etc., translate, 'every family'-alluding to the several families in heaven and in earth supposed to exist (Theophylact) - the apostle thus implying that God, as Father to us His adopted children, is the Prototype of the paternal relation wherever found. But the idea that 'the holy angels are bound up in spiritual families or compaternities,' is found nowhere else in Scripture. Acts 2:36, where the article is in most of the oldest manuscript omitted, yet the translation is, "all the house of Israel;" also Ephesians 2:21, "all the building" [ pasa (Greek #3956) oikodomee (Greek #3619): without the article], show that in New Testament Greek the translation is justifiable, 'all the family,' or "the whole family." Nouns referring to what is well known and defined, like proper names, can omit the article. Scripture views angels and men, the saints militant and those with God, as ONE holy family joined under the one Father in Christ, the Mediator between heaven and earth (Ephesians 1:10; Philippians 2:10). Hence, angels are our "brethren" (Revelation 19:10), and "sons of God" by creation, as we by adoption (Job 38:7). The Church is part of the grand family, which comprehends, besides men, the spiritual world, where the archetype, to the realization of which redeemed man is now tending, is already realized. This universal idea of the 'kingdom' of God as one divine community is presented to us in the Lord's prayer. By sin men were estranged, not only from God, but from that higher world in which the kingdom of God is already realized. As Christ, when He reconciled men to God, united them to one another in a divine community (joined to Himself, the one Head), breaking down the partition wall between Jew and Gentile (Ephesians 2:14), so also He joins them in communion with all who have already attained that perfection in the kingdom of God to which the Church on earth is aspiring (Colossians 1:20) (Neander). Is named - derive their origin and their name as sons of our heavenly Father [ Patria (Greek #3965), from Pater (Greek #3962)]. To bear God's name is to belong to God as His special people (Numbers 6:27; Isaiah 43:7; Isaiah 44:5; Romans 9:25-26). 

Verse 16
That he would grant you, according to the riches of his glory, to be strengthened with might by his Spirit in the inner man;

According to - i:e., in abundance, consonant to the riches of His glory; not "according to" the narrowness of our hearts (Ephesians 1:7; Ephesians 2:7). Colossians 1:11, "strengthened with all might according to His glorious power."

By - Greek, 'through His Spirit.'

In , [ eis (Greek #1519)] - 'infused into.'

The inner man (2 Corinthians 4:16; Ephesians 4:22; Ephesians 4:24; 1 Peter 3:4). Not predicated of unbelievers, whose inward and outward man alike are carnal. But in believers, the "inner (new) man," their true self, the sphere of regeneration (Ephesians 4:24; Colossians 3:10), stands in contrast to their old man, attached to them as a body of death daily being mortified, not their true self. The spirit [ pneuma (Greek #4151)] is our highest part, linking us to God, the great Spirit; the soul [ psuchee (Greek #5590)] is intermediate between the body (with which it is connected by the animal affections) and the spirit (with which it is connected by the [ nous (Greek #3563)] intellect, thought). 

Verse 17
That Christ may dwell in your hearts by faith; that ye, being rooted and grounded in love, 

That - so that.

Dwell , [ katoikeesai (Greek #2730)] - abidingly (John 14:16; John 14:18; John 14:23). Where the Spirit is, there Christ is.

By faith - Greek, 'through faith,' which opens the door of the heart to Jesus (Rev. ). It is not enough that He be on the tongue or flit through the brain: the heart is His proper seat-the seat of the soul [ psuchee (Greek #5590)] in respect to the affections (Calvin). 'You having been rooted and grounded in love' (the state resulting from Christ's dwelling in the heart) (cf. Ephesians 3:19), is in the Greek connected with this clause. "Rooted" is an image from a tree; "grounded" (Greek, 'founded'), from a building (cf. note, Ephesians 2:20-21; Colossians 1:23; Colossians 2:7). Contrast Matthew 13:6; Matthew 13:21. "Love" (Colossians 3:14; 1 John 4:7-8), the first-fruit of the Spirit, flowing from Christ's love realized in the soul, is the basis on which should rest the further comprehension of all the vastness of Christ's love. 

Verse 18
May be able to comprehend with all saints what is the breadth, and length, and depth, and height;

May be able - even still further: [ exischuseete (Greek #1840)] 'May be fully able.'

Breadth, and length, and depth, and height - namely, the full dimensions of the spiritual temple, answering to "the fullness of God" (Ephesians 3:19), to which the Church, according to its capacity, ought to correspond (cf. Ephesians 4:10; Ephesians 4:13 as to "the fullness of Christ"). The "breadth" implies Christ's worldwide love, embracing all men; the "length," its extension through all ages (Ephesians 3:21); the "depth," its profound wisdom, which no creature can fathom (Romans 11:33); the "height," its being beyond the reach of any foe to deprive us of it (Ephesians 4:8) (Bengel). I prefer "the breadth," etc., to refer to the whole mystery of free salvation in Christ for all, Gentile and Jew alike, just spoken of (Ephesians 3:3-9), which he now prays they may comprehend in all its vastness. As subsidiary to this, he adds, "and to know the love of Christ" (Ephesians 3:19) to us. Grotius understands depth and height of God's goodness raising us from the lowest depression to the greatest height. 

Verse 19
And to know the love of Christ, which passeth knowledge, that ye might be filled with all the fulness of God. 

Passeth - surpasseth. The paradox, "to know ... which passeth knowledge," implies that by "know" he does not mean that we can adequately know: all we know is, that His love exceeds far our knowledge of it; and, with even our fresh accessions of knowledge hereafter, will still exceed them, even as God's power exceeds our thoughts (Ephesians 3:20). "Know" experimentally what intellectually is beyond our powers of knowing (1 Corinthians 8:2-3). 

Filled with - Greek, 'filled even unto all the fullness of God' (the grand goal); i:e., filled, each according to his capacity, with the divine holiness, wisdom, knowledge, and love; even as God is full, and as Christ, who dwells in your hearts, hath 'all the fullness of the Godhead dwelling in Him bodily' (Colossians 2:9). 

Verse 20
Now unto him that is able to do exceeding abundantly above all that we ask or think, according to the Now unto him that is able to do exceeding abundantly above all that we ask or think, according to the power that worketh in us,

Unto him - contrasted with ourselves and our needs. Translate, 'that is able to do beyond all things exceeding abundantly above what we ask or (even) think.' Thought takes a wider range than prayers. [ Huper (Greek #5228), above, occurs thrice as often in Paul's writings as in all the rest of the New Testament, showing the warm exuberance of Paul's spirit.]

According to the power - the indwelling Spirit (Romans 8:26). He appeals to their and his experience. 

Verse 21
Unto him be glory in the church by Christ Jesus throughout all ages, world without end. Amen.

Translate, 'Unto Him be the glory (i:e., of the gracious dispensation of salvation just spoken of) in the Church (as the theater for its manifestation, Ephesians 3:10) in Christ Jesus (the only element wherein glory is duly given to God, Zechariah 6:13) to all the generations of eternal ages'-literally, 'of the age of the ages.' Eternity, as one grand 'age,' is conceived as consisting of "ages" (these again consisting of 'generations') endlessly succeeding one another. 

04 Chapter 4 
Verse 1
I therefore, the prisoner of the Lord, beseech you that ye walk worthy of the vocation wherewith ye are called,

The practical portion begins here.

Greek order, 'I exhort [ parakaloo (Greek #3870)] you, therefore (seeing that such is your calling of grace, Ephesians 1:1-23; Ephesians 2:1-22; Ephesians 3:1; Ephesians 3:14); I, the prisoner in the Lord' (i:e., imprisoned in the Lord's cause: in Ephesians 3:1, "the prisoner of Jesus," the imprisonment is attributed to Him as its author; but here, to union with Him). What the world counted ignominy, he counts honour, glorying in his bonds for Christ more than a king in his diadem (Theodoret). His bonds enforce his exhortation.

Vocation - translate 'calling,' to accord with "called" (Romans 8:28; Romans 8:30; Ephesians 1:18; Ephesians 5:4). Colossians 3:15 similarly grounds Christian duties on our "calling." The exhortations in this part of the letter rest on realization of the privileges in the former part. Compare Ephesians 4:32 with Ephesians 1:7; Ephesians 5:1 with 1:5; 4:30 with 1:13; 5:15 with 1:8. 

Verse 2-3
With all lowliness and meekness, with longsuffering, forbearing one another in love;

Lowliness , [in classic Greek, tapeinophrosunee (Greek #5012) is meanness of spirit: the Gospel elevated the word to express a Christian grace] - namely, esteeming ourselves small, as we are so; the thinking truly, and therefore lowlily, of ourselves (Trench).

Meekness , [ prautees (Greek #4240)] - that spirit in which we accept God's dealings without disputing; also the injuries done by men, patiently, out of the thought that they are permitted by God for the purifying of His people (2 Samuel 16:11 : cf. Galatians 6:1; 2 Timothy 2:25; Titus 3:2). A sense of dependence on God is the groundwork (Matthew 11:29). It is only the lowly heart that is also meek (Colossians 3:12-13). As "lowliness and meekness" answer to "forbearing one another in love" (cf. "love," Ephesians 4:15-16), so "long-suffering" ("slow to wrath," James 1:19; forbearance; not immediately punishing a fault) answers to (Ephesians 4:4) "endeavouring [ spoudazontes (Greek #4704), 'zealously giving diligence;' for it needs pains to check the inward feelings when provoked] to keep (maintain) the unity of the Spirit (the unity between men of different tempers, which flows from their having the Spirit, who is Himself "one," Ephesians 4:4) in (united in) the bond of peace" (the "bond" by which "peace" is maintained-namely, "love," Colossians 3:14-15) (Bengel); or, "peace" itself is the "bond" uniting the Church members: the element in which the unity is maintained (Ellicott). 

Verse 4
There is one body, and one Spirit, even as ye are called in one hope of your calling;

In the apostles' creed the article as to THE CHURCH follows that as to THE HOLY SPIRIT. To the Trinity naturally is annexed the Church, as the house to its tenant, to God His temple, the state to its founder (Augustine). There is yet to be a Church, not merely potentially, but actually Catholic: then the Church and the world will be co-extensive. Rome sets up a mere man as a visible head, antedating that consummation which Christ, the true visible Head, at His appearing shall first realize. As the "SPIRIT" is here, so the "LORD" (Jesus), Ephesians 4:5, "GOD the Father," Ephesians 4:6. The Trinity is again set forth.

Hope - associated with "the Spirit," the "earnest of our inheritance" (Ephesians 1:13-14). As "faith" is mentioned, Ephesians 4:5, so "hope" here, and "love," Ephesians 4:2. The Holy Spirit, as the common principle of life (Ephesians 2:18; Ephesians 2:22), gives to the Church its true unity (1 Corinthians 12:13). Outward uniformity is as yet unattainable; but beginning by having one mind, we shall hereafter have "one body." The true "body" of Christ (all believers of every age) is already "one," as joined to the one Head (Romans 12:5; Colossians 1:24). But its unity is not yet visible, as the Head is not visible; but it shall appear when He shall appear (John 17:21-23; Colossians 3:4). Meanwhile the rule is, 'In essentials, unity; in doubtful questions, liberty; in all things, charity.' There is real unity where both go to heaven under different names; none, when with the same name one goes to heaven, the other to hell. Truth is first: those who reach it will reach unity, because truth is one. Those who seek unity at first may purchase it at the sacrifice of truth, and so of the soul itself.

Of your calling. The one "hope" flowing from our "calling" is the element "IN" which we were "called." The oneness of the Spirit in the Church-the "one body" - is shown by the oneness of our hope. Instead of privileged classes, as under the law a unity of dispensation is the common privilege of Jew and Gentile alike. Spirituality, universality, and unity were designed to characterize the Church: it shall be so at last (Isaiah 2:2-4; Isaiah 11:9; Isaiah 11:13; Zephaniah 3:9; Zechariah 14:9). 

Verse 5
One Lord, one faith, one baptism,

Similarly "faith" and "baptism" (the sacramental seal of faith) are connected (Mark 16:16; Colossians 2:12). "Faith" is not here that which we believe, but the act of believing, the one mean by which all believers in common apprehend the "one Lord." "Baptism" is the one and only visible sacrament whereby we are once for all united to "one Lord" (Romans 6:3; Galatians 3:27), and incorporated into the "one body." Not the Lord's supper, which implies the matured communion of those already incorporate. Baptism, by its single celebration and individual reference, symbolizes unity; the Lord's supper union (Ellicott). In 1 Corinthians 10:17, where a breach of union was in question, the latter forms the rallying-point (Alford). There is not added, 'One Pope, one council, one form of government.' The Church is one in unity of faith (Ephesians 4:5; Jude 1:3), of origination (Ephesians 2:19-21), of sacraments (1 Corinthians 12:13; Ephesians 4:5), of "hope" (Titus 1:2; 5:4 ), of charity (Ephesians 4:3); unity (not uniformity) of discipline and government: for where there is no order-no ministry with Christ as the Head-there is no Church (Pearson). 

Verse 6
One God and Father of all, who is above all, and through all, and in you all.

Above , [ epi (Greek #1909)] - 'over all' (Romans 9:5). The 'one God over all' (in His sovereignty and His grace) is the crowning apex of unity (Ephesians 2:19, end). 'Over, through, in' express God's threefold relation to his creatures.

Through all - by the mediation of Christ, who 'filleth all things' (Ephesians 1:22-23; Ephesians 2:20-21; Ephesians 5:10), and is "a propitiation" for all men (1 John 2:2).

In you all - by His Spirit. 'Aleph (') A B C, Coptic, omit "you." D G f g, Vulgate, both Syriac versions, read 'in us all.' The pronoun must be understood (either from the "ye," Ephesians 4:4, or from the "us," Ephesians 4:7); for Scripture proves that the Spirit is not 'in all' men, but only in believers (Romans 8:9; Romans 8:14). God is "Father" both by generation (as Creator) and regeneration (Ephesians 2:10; James 1:17-18; 1 John 5:1). 

Verse 7
But unto every one of us is given grace according to the measure of the gift of Christ.

But - though "one" in our common connection with "one Lord," etc., yet 'each' has assigned to him his particular gift (1 Corinthians 12:11) for the good of the whole: none is overlooked; none can be dispensed with for the edifying of the Church (Ephesians 4:12). A motive to unity (Ephesians 4:3). Translate, 'unto each one of us was the grace bestowed at Christ's ascension (Ephesians 4:8) given according to,' etc.

The measure - the amount "of the gift" which Christ gives (Romans 12:3; Romans 12:6). 

Verse 8
Wherefore he saith, When he ascended up on high, he led captivity captive, and gave gifts unto men.

Wherefore - `for which reason,' namely, to intimate that Christ, the Head, is the author of these different gifts, as an act of His "grace" (Estius).

He saith - God, whose word the Scripture is (Psalms 68:18).

When he ascended - GOD represented by the ark, which was being brought up to Zion in triumph by David, after that "the Lord had given him rest round about from all his enemies" (2 Samuel 6:1-23; 2 Samuel 7:1; 1 Chronicles 15:25). Paul quotes it of CHRIST ascending to heaven, who is therefore GOD.

Captivity - i:e., a band of captives. In the psalm, the captive foes of David. Antitypically, the foes of Christ the Son of David-Satan, Death, the curse, and Sin (Colossians 2:15; 2 Peter 2:4), led in triumphal procession to their ultimate destruction (Revelation 20:10; Revelation 20:14).

Gave gifts unto men - in the psalm, 'thou hast received gifts [b

Verse 9
(Now that he ascended, what is it but that he also descended first into the lower parts of the earth? That he ascended. The psalm's assertion of His ascent (assuming Him to be God) implies a previous descent, which only holds good of Christ, who first descended, then ascended; for the Father does not ascend or descend. Yet the psalm plainly refers to God (Ephesians 4:8; Ephesians 4:17-18). It must therefore be GOD THE SON (John 6:33; John 6:62), as Himself declares (John 3:13). Others, though they did not previously descend, have ascended; none except Christ can be referred to in the psalm as having done so, for it is of God it speaks.

Lower parts of the earth. The antithesis to "far above all heavens" is Alford's argument for this phrase meaning more than the earth-namely, the regions beneath, even as He ascended not merely to the visible heavens, but "far above" them. Moreover, his design, "that He might fill all things" (Ephesians 4:10, Greek, 'the whole universe of things'), may imply the same; but see note there. Also the leading "captive" of the 'captive band' ("captivity") of Satanic powers may imply that the warfare reached to their habitation itself (Psalms 63:9). Christ, as Lord of all, took possession first of the earth and the unseen world beneath it (some conjecture that the region of the lost is in the center of our globe), then of heaven (Acts 2:27-28). All we surely know is, that His soul at death descended to hades; i:e., underwent the ordinary condition of departed spirits of men. The leading captive of Satanic powers is not said to be at His descent, but at His ascension; so that no argument can be drawn from it for a descent to the abodes of Satan. Acts 2:27-28 and Romans 10:7 favour the view of the reference simply to His descent to hades. So Pearson 'On Creed' (Philippians 2:10). 

Verse 10
He that descended is the same also that ascended up far above all heavens, that he might fill all things.)

The same - rather [ autos (Greek #846)], HE.

All heavens - Greek, 'all the heavens' (Hebrews 4:4; Hebrews 4:14; Hebrews 7:26; Greek, 'passed through the heavens' to the throne of God itself).

Might fill , [ pleeroosee (Greek #4137)] - 'that He (both) might' and 'may fill;' namely, with His divine presence and Spirit, not with His glorified body. 'Christ, as God, is present everywhere; as glorified man, He can be present anywhere' (Ellicott). The attribute of Yahweh (Jeremiah 23:24). 

Verse 11
And he gave some, apostles; and some, prophets; and some, evangelists; and some, pastors and teachers;

[ Autos (Greek #846)] 'Himself,' by His supreme power. 'It is HE that gave,' etc. (the same One as HE in Ephesians 4:10.) 

Gave some, apostles. Their marks were a call from Christ Himself (Galatians 1:1): the working of miracles (2 Corinthians 12:12); the superintendence of the churches in all lands (Matthew 28:19; 2 Corinthians 11:28); chiefly the eye-witnessing of Christ's resurrection (Acts 1:22; 1 Corinthians 9:1). Translate, 'gave some to be apostles, and some to be prophets,' etc. Not only the office, but the men who filled it, were a divine gift. Ministers did not give themselves. Compare 1 Corinthians 12:10; 1 Corinthians 12:28. As the apostles, prophets, and evangelists were special ministers, so "pastors and teachers" are the ordinary ministers of a flock, including, probably, superintending bishops, presbyters (1 Timothy 3:2, end; Titus 1:9), and deacons. Evangelists were itinerant missionary-preachers, as Philip the deacon (Acts 21:8); "pastors and teachers" (2 Timothy 4:5) were stationary. The evangelist founded the Church; the teacher built it up in the faith, speaking sometimes in the Spirit, at other times from his own resources.

The 'pastor' had the outward rule and guidance of the Church: the bishop: since kings are called 'shepherds' (Isaiah 44:28, Cyrus; Ezekiel 34:23, David). As to revelation, the evangelist testified infallibly of the past; 'the prophet,' also of the future. The prophet derived all from the Spirit; the evangelist, in the case of the four, recorded facts cognizable to the senses, under the Spirit's guidance. No one church polity, as permanently unalterable, is laid down in the New Testament; though the apostolical order of bishops, or presbyters, and deacons, superintended by higher overseers (called bishops after apostolic times), has the sanction of ancient usage. The Old Testament Church was bound to a fixed hierarchy and a ceremonial minutely detailed in the law. In the New Testament the absence of minute directions for church government and ceremonies shows that a fixed model was not designed; the general rule is, obligatory - " Let all things be done decently and in order" (cf. Article 34: Church of England); and that a succession of ministers be provided, not self-called, but 'called to the work by men who have public authority given unto them in the congregation, to call and send ministers into the Lord's vineyard' (Article 23:, Church of England). That the 'pastors' here are the superintending rulers and bishops or presbyters of the Church is evident from Acts 20:28; 1 Peter 5:1-2, where the bishops' and presbyters' office is said to be "to feed" the flock. The term 'shepherd,' or 'pastor,' is used of guiding and governing, not merely instructing, whence it is applied to kings, rather than prophets or priests (Jeremiah 23:4). [Compare the names of princes compounded of Pharnas, Hebrew, 'pastor:' cf. Holo-phernes, Tissa-phernes]. 

Verse 12
For the perfecting of the saints, for the work of the ministry, for the edifying of the body of Christ:

For - with a view to [ pros (Greek #4314)]; the ultimate aim.

Perfecting - the [ katartismon (Greek #2677)] correcting all that is deficient: instructing and completing in all parts. Compare Ephesians 4:13; 2 Corinthians 13:9.

For - a different preposition [ eis (Greek #1519)]: the immediate object. Compare Romans 15:2, "Let everyone please his neighbour for [eis] his good unto [ pros (Greek #4314)] edification."
Of the ministry , [ diakonias (Greek #1248)] - of ministration: without the article. The office is stated in this verse. The good aimed at as to the Church (Ephesians 4:13). The way of growth (Ephesians 4:14-16).

Edifying - i:e., building up as the temple of the Holy Spirit. 

Verse 13
Till we all come in the unity of the faith, and of the knowledge of the Son of God, unto a perfect man, unto the measure of the stature of the fulness of Christ:

Come in , [ kantanteesoomen (Greek #2658) eis (Greek #1519)] - rather, 'until we arrive the whole [ hoi (Greek #3588) pantes (Greek #3956)] of us at the unity,' etc. Then the ministry will no longer be needed.

Faith, and of the knowledge. Unity of faith is found when all savingly and fully know [ epignooseoos (Greek #1922)] Christ, the object of faith, as "the Son of God" (Ephesians 3:17; Ephesians 3:19; 2 Peter 1:5). Not even Paul thought he had fully "attained" (Philippians 3:12-14). Amidst the variety of gifts, and the multitude of members, the Church's "faith" is ONE: as contrasted with "children ... carried about with EVERY WIND OF DOCTRINE" (Ephesians 4:14). 

Perfect man - `unto the full-grown man' (1 Corinthians 2:6; Philippians 3:15; Hebrews 5:14); adult maturity. contrasted with "children" (Ephesians 4:14). Not 'perfect men;' for the many members constitute but one Church joined to the one Christ.

Stature ... The standard ("measure") of spiritual "stature" is "the fullness of Christ;" i:e., which Christ has (Ephesians 1:23; Ephesians 3:19 : cf. Galatians 4:19); that the body should be worthy of the Head, the perfect Christ. 

Verse 14
That we henceforth be no more children, tossed to and fro, and carried about with every wind of doctrine, by the sleight of men, and cunning craftiness, whereby they lie in wait to deceive;

'To the end that:' the aim of the bestowal of gifts stated negatively, as in Ephesians 4:13 positively.

Tossed to and fro - inwardly, even without wind [ kludoonizomenoi (Greek #2831)]; like billows of the sea. Compare James 1:6.

Carried about with every wind - from without.

Doctrine , [ didaskalias (Greek #1319)] - 'teaching.' The various teachings are the 'winds' which keep them tossed on a sea of doubts (Hebrews 13:9 : cf. Matthew 11:7).

By - Greek, 'in:' expressing 'the evil atmosphere in which the varying currents of doctrine exert their force' (Ellicott).

Sleight - literally, 'dice-playing.' The player frames his throws so that the numbers may turn up which best suit his purpose.

Of men. Contrasted with Christ (Ephesians 4:13).

And - Greek, 'in.'

Cunning craftiness, whereby they lie in wait to deceive , [ panourgia (Greek #3834) pros (Greek #4314) teen (Greek #3588) methodeian (Greek #3180) tees (Greek #3588) planees (Greek #4106)] - 'craftiness, tending to the methodized system of deceit.' Bengel takes 'deceit' for 'the parent of error,' Satan (cf. Ephesians 6:11); referring to his concealed mode of acting. 

Verse 15
But speaking the truth in love, may grow up into him in all things, which is the head, even Christ:

Speaking the truth , [ aleetheuontes (Greek #226)] - 'holding' or 'following the truth:' opposed to 'error' or 'deceit' (Ephesians 4:14).

In love - in contrast to "in craftiness;" spurious professions of love by crafty teachers of error. "Truth" is never to be sacrificed to so-called 'charity;' yet is to be maintained in charity. Truth in word and act, love in manner and spirit (cf. Ephesians 4:21; Ephesians 4:24).

Grow up - from the state of "children" to be 'full-grown men.' There is growth only in the spiritually alive, not in the dead.

Into him - so as to be more and more incorporated, and become one with Him.

In all things , [ ta (Greek #3588) panta (Greek #3956)] - 'in all the elements of our growth' (Ellicott).

The head (Ephesians 1:22). 

Verse 16
From whom the whole body fitly joined together and compacted by that which every joint supplieth, according to the effectual working in the measure of every part, maketh increase of the body unto the edifying of itself in love.

From whom - as the Fountain-head of 'making increase.' The energy of vital power varies with the distance from the head (Elliott) (Colossians 2:19). Fitly joined together - `being fitly framed together,' in harmony [ sunarmologoumenon (Greek #4883)]; as in Ephesians 2:21; all the parts in their proof position, and in mutual relation.

Compacted - in firm consolidation. [ Sumbibazomenon (Greek #4822) implies the aggregation; sunarmologoumenon (Greek #4883), the inter-adaptation of THE parts (Ellicott).]

By that which every joint supplieth [dia pasees aphis tees epichoreegias] - 'by means of eve joint of the supply' (Philippians 1:19). 'By every supplying joint.' The joints are the points of union where the supply of the spiritual gifts from Chest passes to the different members, furnishing the body with the materials of growth.

According to the effectual working (Ephesians 1:19; Ephesians 3:7) - of grace, proportioned to the 'measure of each one part's [B Delta f g: but A C, Vulgate, melous for merous: 'member's'] capability of receiving growth: join this clause with "maketh increase," etc.

Maketh increase - the same Greek as Ephesians 4:15, 'maketh (carrieth on) the growth of the body.' The repetition, 'the body maketh increase of the body unto the edification of itself,' implies it is a living organism whose growth is due, not to aggregations from without, but to vital forces from within (Stier in Ellicott). 

Verse 17
This I say therefore, and testify in the Lord, that ye henceforth walk not as other Gentiles walk, in the vanity of their mind,

Therefore - resuming the exhortation (Ephesians 4:1), 'I therefore beseech you that ye walk worthy,' etc.

Testify in the Lord - IN whom (as our element) we discharge our ministry (1 Thessalonians 4:1, Greek; Romans 9:1).

Henceforth walk not , [ meeketi (Greek #3370)] - 'no longer;' resumed from Ephesians 4:14,

Other - Greek, 'the rest of the Gentiles.'

In the vanity ... - as their element: opposed to "in the Lord." 'Vanity of mind' (Romans 1:21) is the waste of the rational and moral powers on worthless objects, of which idolatry is a glaring instance. The root of it is departure from the knowledge of the trite God (Ephesians 4:18-19; 1 Thessalonians 4:5). 

Verse 18
Having the understanding darkened, being alienated from the life of God through the ignorance that is in them, because of the blindness of their heart:

'Being darkened in their understanding' [ tee (Greek #3588) dianoia (Greek #1271)]; i:e., intelligence (cf. Ephesians 5:8; Acts 26:18; 1 Thessalonians 5:4-5 : contrast Ephesians 1:18).

Alienated - this and "darkened" imply that before the fall they (in the person of their first father) had been partakers of life and light, but had revolted from primitive revelation (cf. Ephesians 2:12).

Life of God - the life and light in Adam before the irruption of death and darkness into human nature; also the life whereby God lives in the regenerate soul Galatians 2:20). 'Spiritual life in believers is kindled from the life of God' (Bengel).

Through , [ dia (Greek #1223) teen (Greek #3588) agnoian (Greek #52)] - 'on account of the ignorance;' namely, of God; Wilful ignorance originally, their fathers not 'choosing to retain God in their knowledge:' the beginning point of their misery (Acts 17:30; Romans 1:21; Romans 1:23; Romans 1:28; 1 Peter 1:14).

That is in them - deep-seated, indwelling: the defect of the intellect, owing to the defect of the heart.

Because of - on account of.

Blindness , [ pooroosin (Greek #4457), from pooroo (Greek #4456)] - from pooros (a kind of stone): to petrify; to make hard; literally, used of the skin, so as not to feel the touch. Hence, a soul's callousness feeling (Mark 3:5). Where there is spiritual "life," there is feeling; where there is not, there is 'hardness.' 

Verse 19
Who being past feeling have given themselves over unto lasciviousness, to work all uncleanness with greediness.

Who being , [ hoitines (Greek #3748)] - as being persons who: inasmuch as they.

Past feeling - senseless, shameless, hopeless, with conscience, seared: the ultimate result of a long process of 'hardening' or habit of sin (Ephesians 4:18). Delta G f g, Vulgate, read 'being past hope,' despairing. A B, Origen, support "past feeling," which includes past hope (Jeremiah 2:25; Jeremiah 18:12).

Given themselves over. In Romans 1:24 it is, "God gave them up to uncleanness." Their giving themselves to it was punished in kind, God judicially giving them up to it by withdrawing His preventing grace: their sin was made their punishment. They gave themselves up to the slavery of their lust, to do all its pleasure, as captives who have ceased to strive with the foe: so God gave them up to it.

Lasciviousness , [ aselgeia (Greek #766)] - 'wantonness.' So Romans 13:13; 2 Peter 2:18. It does not necessarily include lasciviousness, but incontinent, reckless readiness for it, and for every self-indulgence. 'The first beginnings of unchastity.' 'Lawless insolence and wanton caprice,' (Trench). To work all uncleanness , [ eis (Greek #1519) ergasian (Greek #2039)] - 'with a deliberate view to the working (as their business; not a mere accidental fall into sin) of uncleanness of every kind.'

With greediness - Greek, 'IN greediness.' Uncleanness and greediness of gain go hand in hand (Ephesians 5:3; Ephesians 5:5; Colossians 3:5); though "greediness" [ pleonexia (Greek #4124)] here includes all kinds of self-seeking. 

Verse 20
But ye have not so learned Christ;

Learned Christ (Philippians 3:10). To appropriate Christ Himself is the great lesson of the Christian life: this the Ephesians began at their conversion. "Christ," in His office, is here the object learned; "Jesus," in His person, in the following verse. 

Verse 21
If so be that ye have heard him, and have been taught by him, as the truth is in Jesus:

If so be that , [ ei-ge (Greek #1489), with indicative] - Assuming what I have no reason to doubt, that, etc.

Heard him. The Him is emphatic: heard Himself, not merely about Him (John 10:27).

Taught by him - Greek, 'taught IN Him;' i:e., in vital union with Him (Romans 16:7): the further instruction, besides having "heard Him" at conversion.

As the truth is ... Connect with "taught:" 'And in Him, have been taught, according as is truth in Jesus.' There is no article. "Truth" is truth in its essence and perfection in Jesus; 'if according as it is in Him, ye have been so taught in Him:' in contrast to 'the vanity of mind of the Gentiles' (cf. John 1:14; John 1:17; John 18:37; Ephesians 4:17). Knowledge of Christ not accompanied with 'putting off lusts' is not true, but spurious. 'What in Jesus is truth, not semblance, is to become truth also in the faithful' (Olshausen). Contrast John 8:44. 

Verse 22
That ye put off concerning the former conversation the old man, which is corrupt according to the deceitful lusts;

That ye - following ye "have been taught" (Ephesians 4:21).

Put off - as an old garment (cf. Ephesians 4:24; Zechariah 3:4; Romans 13:12).

Concerning the former conversation - `in respect to your former way of life.'

The old man - your old unconverted nature (Romans 6:6).

Is corrupt [ ftheiromenon (G5351)] according to the deceitful lusts - rather, 'which is being corrupted (waxeth corrupt: involving destruction: cf. Galatians 6:8) according to (i:e., as might be expected from) the lusts of Deceit.' Deceit is personified: lusts (all world and fleshly desires) are its tools. In contrast to 'holiness of the truth,' Ephesians 4:24, and 'truth in Jesus,' Ephesians 4:21 : answering to Gentile "vanity," Ephesians 4:17. Corruption and destruction are inseparably associated. Man's old-nature lusts are his own executioners, fitting him more and more for eternal corruption. 

Verse 23
And be renewed in the spirit of your mind;

Be renewed , [ ananeousthai (Greek #365) implies 'the continued renewal in the youth of the new man;' but anakainousthai, 'renewal from the old state']

In the spirit of your mind. As there is no Greek for 'in,' as at Ephesians 4:17, translate, 'by the spirit of your mind;'

i.e., by the Holy Spirit united with your spirit, and influencing your mind [ nous (Greek #3563)] Romans 12:2). The "spirit" of man is only then recognized when it is one spirit with the Lord. The natural or animal [ psuchikoi (Greek #5591)] man is described as "having not the Spirit" (Jude 1:19). Not filling its true function as receptacle of the Holy Spirit, the spirit of the unregenerate is in abeyance (1 Thessalonians 5:23). 

Verse 24
And that ye put on the new man, which after God is created in righteousness and true holiness.

Put on the new man - opposed to "the old man," which is to be "put off" (Ephesians 4:22) [ kainon (Greek #2537) is different from "re-newed," Ephesians 4:23]. Put on not merely a renovated nature, but the new - i:e., altogether different, changed-nature, which redemption contemplates (Colossians 3:9-10; Colossians 3:12, note).

After God ... Translate, 'which hath been created (once for all [ ktisthenta (Greek #2936)] in Christ, Ephesians 2:10; so that in each believer this new holy garment has not to be created again, but to be put on) after (the image of) God,' (Genesis 1:27; 1 Peter 1:15, etc.) God's image, which we lost in the first Adam, is restored to us more gloriously in the second Adam, the image of the invisible God (2 Corinthians 4:4; Colossians 1:15; Hebrews 1:3).

In righteousness - "IN" it as the element of the renewed man: opposed to "greediness," which covetously disregards right (Ephesians 4:19).

True holiness - opposed to "uncleanness:" Greek, 'piety [ hosiotes (Greek #3742)] of the truth;' flowing from following "the truth of God" (Romans 1:25; Romans 3:7; Romans 15:8): opposed to 'the lusts of deceit' (Greek, Ephesians 4:22 : cf. also Ephesians 4:21, "truth in Jesus"). "Righteousness" relates to our fellowmen, the second table; "holiness" to God, the first table: the religious observance of offices of piety (cf. Luke 1:75). In the parallel (Colossians 3:10) it is "renewed in knowledge after the image," etc. As at Colosse the danger was from pretenders to knowledge, the true "knowledge" which flows from renewal of the heart is dwelt on; so at Ephesus, the danger being from the corrupt morals prevalent, the renewal in "holiness," "righteousness," contrasted with Gentile "uncleanness" (Ephesians 4:19), and "greediness," is prominent. 

Verse 25
Wherefore putting away lying, speak every man truth with his neighbour: for we are members one of another.

Wherefore. From the general character of "the new man," there necessarily result the particular features which he details.

Putting away , [ apothemenoi (Greek #659)] - 'having put away' once for all.

Lying - `falsehood' in every form [ to (Greek #3588) pseudos (Greek #5579)]; flowing from selfishness, the essence of all sin (Muller): opposed to "the truth" (Ephesians 4:24); the abstract. 'Speak ye truth each one with his neighbour' is slightly changed from Zechariah 8:16. For "to" Paul has "with," to mark our inner connection with one another, as "members one of another" (Stier). Not merely of one body. Union in Christ, the Truth and the Life, instinctively leads Christians to truth toward one another. One member could not injure another without injuring himself, as all have a common spiritual life and interest. 

Verse 26
Be ye angry, and sin not: let not the sun go down upon your wrath:

Be ye angry, and sin not. So the Septuagint (Psalms 4:4; see note on rigzuw (Hebrew #7264) there, and Paul's application of it under the Spirit). Should circumstances call for anger on your part, let it be as Christ's (Mark 3:5), without sin. Natural feelings are not wrong when directed to their legitimate object, and not exceeding due bounds. As in the future literal, so in the present spiritual, resurrection, no essential constituent is removed, but only whatever is a perversion of the original design. Indignation at dishonour to God and wrong to man, as "lying" (Ephesians 4:25), is justifiable anger. Passion is sinful (derived from 'passio,' suffering: implying that amidst scheming energy, a man is really passive; the slave of anger, instead of ruling it).

Let not the sun go down upon your wrath - "wrath" is forbidden; "anger" not so, though, like poison used as medicine, it needs extreme caution. The sense is not, Your anger shall not be imputed if you put it away before nightfall; but 'Let no wrath (i:e. [ parorgismos (Greek #3950)], personal "irritation," "exasperation"), mingle with your "anger," however righteous' (Trench). 'Before sunset' (when the Jewish day began) is proverbial for 'put it away at once before another day begin' (Deuteronomy 24:15); also before you part for the night, perhaps never in this world to meet again. The Pythagoreans, if they had disputes, embraced one another before sunset. So John, 'Let not night and anger sleep with you, but conciliate the other party, though he have committed the offence.' Let not your 'anger' at another's wickedness verge to hatred. 

Verse 27
Neither give place to the devil.

Neither give place (i:e., room) to the devil (whose name implies he seeks in us scope to accuse) - by continuing "wrath." Keeping anger through the dark night is giving place to the prince of darkness (Ephesians 6:11-12). 

Verse 28
Let him that stole steal no more: but rather let him labour, working with his hands the thing which is good, that he may have to give to him that needeth.

Greek, 'Let the stealing person (whether a bandit, a thief, or one more covert in dishonesty) steal no more.' Bandits frequented the mountains near Ephesus.

But rather. It is not enough to cease from a sin; you must do its opposite. The stealer, when repentant, should labour more than he would be called on to do if he had never stolen.

Let him labour. Theft and idleness go together.

With his hands - in contrast with his former thievish use of his hands. "His" [A Delta G 'Aleph (') g read idiais (Greek #2398), 'his own']: opposed to his past living on the labours of others' hands. B, Vulgate, omit it.

The thing which is good - in contrast with the thing which was evil in his past character. That he may have to give - `that he may have wherewith to impart.' He who has stolen should exercise liberality beyond restoring what he has taken. Christians should make not selfish gain their aim in industry, but honest independence and the acquisition of means of greater usefulness to their fellow-men. So Paul himself (Acts 20:35; 1 Thessalonians 4:11; 2 Thessalonians 3:8). 

Verse 29
Let no corrupt communication proceed out of your mouth, but that which is good to the use of edifying, that it may minister grace unto the hearers.

Corrupt , [ sapros (Greek #4550)] - 'insipid;' without 'the salt of grace' (Colossians 4:6); so worthless, then becoming corrupt: included in "foolish talking" (Ephesians 5:4). Its opposite is "that which is good to ... edifying."

Communication - language.

That which ... - Greek, 'whatever is good.'

Use of edifying - literally, 'for edifying in respect of the need;' according as the occasion and present needs of the hearers require-now censure, at another time consolation. Even words good in themselves must be introduced seasonably, lest they prove injurious instead of useful. Trench, Not vague generalities, which would suit a thousand other cases equally well or ill: our words should be as nails fastened in a sure place, words suiting the present time and the present person, being 'for the edifying of the occasion.'

Minister - Greek, 'give.' The Word 'gives grace (a blessing: Ellicott) to the hearers' when God uses it as His instrument for that purpose. 

Verse 30
And grieve not the holy Spirit of God, whereby ye are sealed unto the day of redemption.

Grieve not - a touching condescension to human conceptions. Compare "vexed" (Isaiah 63:10; Psalms 78:40); "fretted me" (Ezekiel 16:43 : implying His tender love); and of hardened unbelievers, "resist the Holy Spirit" (Acts 7:51). Believers grieve the Holy Spirit by inconsistencies, such as corrupt or worthless conversation, etc.; implying how far from harmless such 'communications' are: they grieve our "Holy" and dearest Friend. This proves His personality. To warn us the more, the blessing believers receive from Him follows.

Whereby ye are sealed , [ en (Greek #1722) ho (Greek #3588) esfragistheete (Greek #4972)] - 'wherein (or 'IN whom') ye were sealed' once for all (aorist). As in Ephesians 1:13, believers are said to be sealed "in Christ," so here, in "the Holy Spirit," who is one with Christ, and reveals Christ in the soul. It is the Father 'BY' whom believers, as well as the Son Himself, were sealed (John 6:27). The Spirit is itself the seal in Ephesians 1:13. Here the Spirit is the element IN which the believer is sealed, His gracious influences being the seal.

Unto - kept safely against the day (Malachi 3:17, margin) of redemption; namely, of the completion of redemption in the deliverance of the body as well as the soul (Luke 21:28; Romans 8:23; Ephesians 1:14). 

Verse 31
Let all bitterness, and wrath, and anger, and clamour, and evil speaking, be put away from you, with all malice:

Bitterness - both of spirit and of speech: opposed to "kind."
Wrath , [ thumos (Greek #2372)] - passion for a time: opposed to "tender-hearted." Bengel translates harshness.

Anger , [ orgee (Greek #3709)] - lasting resentment: opposed to "forgiving one another."
Clamour - Chrysostom, A horse carrying anger for its rider: 'bridle the horse, and you dismount its rider.' "Bitterness" begets "wrath;" "wrath,": "anger;" "anger," "clamour;" "clamour," the more chronic "evil-speaking" [ blaspheemia (Greek #988)], reviling. "Malice" is the root of all (Colossians 3:8) [ kakia (Greek #2549)]; of which poneeria (Greek #4189) is the manifestation 'fires fed within, not appealing to bystanders, are the most fermidable' (Chrysostom). 

Verse 32
And be ye kind one to another, tenderhearted, forgiving one another, even as God for Christ's sake hath forgiven you.

And - `But.'

Be ye - `become' [ ginesthe (Greek #1096)] (Luke 7:42; Colossians 3:12-13).

Tender-hearted , [ eusplangchnoi (Greek #2155)] - with 'bowels of compassion,' Greek (1 Peter 3:8).

Forgiving one another - literally, 'yourselves:' in forgiving one another, it is yourselves that you forgive (Origen).

Even as. God has shown Himself 'kind, tender-hearted, and forgiving to you;' it is but just that you in turn should be so to your fellow-men, who have not erred against you in the degree that you have against God (Matthew 18:33). God for Christ's sake - Greek, 'God in Christ' (2 Corinthians 5:19). It is in giving Christ as a propitiation for our sins that God vouchsafes forgiveness to us. It cost God the death of His Son, as man, to forgive us. It costs us nothing to forgive our fellow-man.

Hath forgiven - Greek, 'forgave you:' a past fact. God has, once for all, forgiven sin in Christ.

You. So 'Aleph (') A G f g, Vulgate; against Delta, reading 'us.' 

05 Chapter 5 

Verse 1
Be ye therefore followers of God, as dear children;

Be ye , [ ginesthe (Greek #1096)] - 'become.'

Therefore - since 'God in Christ forgave you' (Ephesians 4:32).

Followers - Greek, 'imitators' of God in "love" (Ephesians 5:2): God's essential character (1 John 4:16).

As dear children - Greek, 'as children beloved;' to which Ephesians 5:2 refers, "as Christ also hath loved us" (1 John 4:19). 'We are sons of men when we do ill; sons of God when we do well' (Augustine) (cf. Matthew 5:44; Matthew 5:48). Sonship infers necessity of imitation ('love instinctively prompting to it'), it being vain to assume the title without similitude of the Father (Pearson). 

Verse 2
And walk in love, as Christ also hath loved us, and hath given himself for us an offering and a sacrifice to God for a sweetsmelling savour.

And - in proof that you are so.

Walk - resuming Ephesians 4:1, "walk worthy of the vocation," etc. In this consists the imitation.

As Christ also hath loved. From the love of the Father he passes to that of the Son, in whom God most endearingly manifests His love to us.

Us. 'Aleph (') B read 'you:' A Delta G f g, Vulgate, "us." 

Given himself for us , [ paredooken (Greek #3860)] - 'gave Himself up (namely, to death Galatians 2:20) for [ huper (Greek #5228)] us;' i:e., in our behalf: vicarious substitution is indirectly implied 'in our stead.' The offerer and the offering were one and the same (John 15:13; Romans 5:8).

Offering and a sacrifice. "Offering" [ prosphora (Greek #4376)] expresses generally His presenting Himself to the Father, as Representative, undertaking the cause of our lost race (Psalms 40:6-8), including His life of obedience, though not excluding His offering of His body for us [ prosphora (Greek #4376)] (Hebrews 10:10). Usually an unbloody offering, in the limited sense. "Sacrifice" refers to His death for us exclusively. Christ is here, from Psalms 40:6 (quoted in Hebrews 10:5), represented as antitype of all the offerings of the law, whether unbloody or bloody, eucharistical or propitiatory.

For a sweet-smelling savour - Greek, 'for (to be) an odour of a sweet smell;' so that God is well pleased with the offering and with us for its sake (Leviticus 1:9 : cf. Philippians 4:18; Matthew 3:17; 2 Corinthians 5:18-19; Ephesians 1:6; Hebrews 10:6-17). The ointment compounded of principal spices, poured upon Aaron's head, answers to the various graces which qualified Him to 'offer Himself a sacrifice for a sweet-smelling savour.' Another prophecy by figure was "the sweet savour" (savour of rest, margin) which God smelled in Noah's sacrifice (Genesis 8:21). Again, as what Christ is, believers also are (1 John 4:17), and ministers are, Paul says (2 Corinthians 2:15), "We are unto God a sweet savour of Christ." 

Verse 3
But fornication, and all uncleanness, or covetousness, let it not be once named among you, as becometh saints;

Once named - `let it not be even [ meede (Greek #3366)] named' (Ephesians 5:4; Ephesians 5:12). Words of evil lead to deeds. "Fornication," so deadly a sin in Christian ethics, was not deemed immoral in pagandom. "Uncleanness" and "covetousness" are resumed from Ephesians 4:19. The two are so allied that the Greek for "covetousness" [ pleonexia (Greek #4124)] is used sometimes in the Greek fathers for impurity. The common principle is longing to fill one's desire with objects of sense outside of God. 'Not be even named' applies better to impurity than to "covetousness." But the disjunctive "or" marks "covetousness" here as distinct from 'fornication and uncleanness.' 

Verse 4
Neither filthiness, nor foolish talking, nor jesting, which are not convenient: but rather giving of thanks.

Filthiness - in act or gesture.

Foolish talking - the talk of fools: folly and sin together. It [ moorologia (Greek #3473)] and "filthiness" [ aischrotees (Greek #151)] occur nowhere else in the New Testament. Nor - rather, 'or' (cf. Ephesians 5:3).

Jesting , (polished) [Greek, `eutrapelia (Greek #2160):' nowhere else in the New Testament] - that versatility which turns about, adapting itself, without regard to principle, to the squirting circumstances of the moment, and the varying moods of those around. Refined 'persiflage' and 'bad-image,' for which Ephesus was famed (Plautus, 'Miles Gloriosus,' 3: 1, 42-52): so far from being censured, it is thought by the world a pleasant accomplishment. "Filthiness" (cf. Colossians 3:8) refers to the foulness, "foolish talking" to the folly, "jesting" to the false refinement (and trifling witticism: Tittmann), of discourse unseasoned with the salt of grace (Trench).

Not convenient - `unseemly' not such 'as become saints' (Ephesians 5:3). [Romans 1:28 mee (Greek #3361) katheekonta (Greek #2520), subjectively, "not convenient;" here, ouk anekonta, objectively so (Ellicott).]

Rather giving of thanks - a happy play on sounds: eucharistia (Greek #2169) contrasted with eutrapelia (Greek #2160). Refined "jesting" sometimes offends the tender feelings of grace; "giving of thanks" gives that real cheerfulness to believers which the worldly try to get from "jesting" (Ephesians 5:19-20; James 5:13). 

Verse 5
For this ye know, that no whoremonger, nor unclean person, nor covetous man, who is an idolater, hath any inheritance in the kingdom of Christ and of God.

This ye know. 'Aleph (') A B Delta G f g. Vulgate, read [ iste (Greek #1510) ginooskontes (Greek #1097) for este (Greek #1510) ginooskontes (Greek #1097)] 'this ye surely know:' you are aware, of your own knowledge, that.

Covetous ... idolater (Colossians 3:5). ['Aleph (') B G f g, Vulgate, read ho (Greek #3739), which thing, for hos (Greek #3739), who (A Delta), which is (in other words) an idolater.] Paul himself had forsaken all for Christ (2 Corinthians 6:10; 2 Corinthians 11:27). Covetousness is worship of the creature instead of the Creator-high treason against the King of kings (1 Samuel 15:23; Matthew 6:24; Philippians 3:19; 1 John 2:15).

Hath. The present implies fixed exclusion. It is a settled principle of God's moral government that such a one hath not.

Of Christ and of God - rather, as one Greek article includes both, 'of Christ and God,' implying their perfect oneness-consistent only with Christ being God (cf. 2 Thessalonians 1:12; 1 Timothy 5:21; 1 Timothy 6:13). 

Verse 6
Let no man deceive you with vain words: for because of these things cometh the wrath of God upon the children of disobedience.

Vain - unreal words; namely, palliations of "uncleanness" (Ephesians 5:3-4; Isaiah 5:20) (that it is natural to indulge in love), "covetousness" (that it is useful to society to pursue gain), and "jesting" (that it is witty, and that God will not punish for such things).

Because of these things - uncleanness, covetousness, etc. (Ephesians 5:3-5.)

Cometh - not merely, 'shall come.' Is as sure as if already come. The principles of God's moral government are present and enduring.

Children - rather, 'sons of disobedience' (Ephesians 2:2-3). The children of 'no faith' in doctrine (Deuteronomy 32:20) are "children of disobedience" in practice, having the character of their mother (Origen), and so are "children of wrath." 

Verse 7
Be not ye therefore partakers with them.

Be not - `Become not' [ ginesthe (Greek #1096)]: fall not into association with them. Here fellowship with wicked workers is forbidden: in Ephesians 5:11, with their wicked works. 

Verse 8
For ye were sometimes darkness, but now are ye light in the Lord: walk as children of light:

Sometimes - `once.' Ye ought to have no fellowship with sin, which is darkness, for your state as darkness is now PAST. Stronger than "in darkness" (Romans 2:19; Romans 6:17).

Light - not merely 'enlightened,' but enlightening others (Ephesians 5:13).

In - in union with the Lord, THE LIGHT: outside of Him all is darkness.

Children of light - not merely 'of the light;' just as "children of disobedience" on the opposite side: those whose characteristic is light. Pliny, wilting to Trajan, bears unwilling testimony to the extraordinary purity of Christians' lives contrasted with those around them. 

Verse 9
(For the fruit of the Spirit is in all goodness and righteousness and truth;)

Fruit of the Spirit - taken from Galatians 5:22. 'Aleph (') A B Delta G f g, Vulgate, read 'the fruit of THE LIGHT:' in contrast with "the unfruitful works of darkness" (Ephesians 5:11). 'Walk as children of light, FOR the fruit of the light (has its sphere: shows itself) in all (kinds of) goodness (opposed to "malice," or badness, Ephesians 4:31), righteousness (opposed to "covetousness," Ephesians 5:3), and truth' (opposed to "vain words," Ephesians 5:6, and "lying," Ephesians 4:25). The good, the right, the true, comprise all morality. 

Verse 10
Proving what is acceptable unto the Lord.

Proving - construed with "walk" (Ephesians 5:8; Romans 12:1-2). As we prove a coin by the eye and ear, and by using it; so, by accurate study and experimental trial, we may test 'what is acceptable unto the Lord;' which last is the Christian's one criterion in estimating things. "Light," of which believers are "children," manifests what each thing really is. 

Verse 11
And have no fellowship with the unfruitful works of darkness, but rather reprove them.

Unfruitful works of darkness. Sins, being terminated in themselves, are called "works," not 'fruits' (Galatians 5:19; Galatians 5:22). Their only fruit, (if the term is to be used) (Deuteronomy 32:32) is "death" (Romans 6:21; Galatians 6:8). Plants cannot bear "fruit" in the absence of light. Sin is "darkness;" its parent the prince of darkness, (Ephesians 6:12). Graces, as flourishing in "the light," are reproductive, and abound in fruits; which, as harmoniously combining in one whole, are singular - "the FRUIT of the Spirit" (Ephesians 5:9).

Rather ... - Greek, 'rather, even reprove them' (cf. Matthew 5:14-16). Not only 'have no fellowship, but even reprove them,' in words (Ephesians 5:13; 1 Corinthians 14:24; Titus 1:13; Titus 2:15). Not that we can be avoid all contact (1 Corinthians 5:10), but 'avoid such fellowship as will defile you;' just as light, though it touch filth, is not soiled by it; nay, as light detects it, so 'even reprove sin.' 

Verse 12
For it is a shame even to speak of those things which are done of them in secret.

The Greek order is, 'For the things done in secret by them it is a shame even to speak of.' The "for" gives his reason for 'not naming' (cf. Ephesians 5:3) in detail the works of darkness, whereas he describes definitely (Ephesians 5:9) 'the fruit of the light' (Bengel). I think the "for" expresses, Reprove them; for to speak of them in detail without reproving them is a shame (Ephesians 5:3). Thus "works of darkness" answers to 'things done in secret.' And 'even to speak of them' without reproving is opposed to 'even reprove them.' 

Verse 13
But all things that are reproved are made manifest by the light: for whatsoever doth make manifest is light.

But - though 'done in secret.'

That are reproved - rather [as there is no article before elengchomena (Greek #1651)], 'when they are reprove;' namely, by you (Ephesians 5:11).

Whatsoever doth make manifest , [ pan (Greek #3956) to (Greek #3588) faneroumenon (Greek #5319)] - rather, 'everything that is (i:e., suffers itself to be) made manifest (or 'shone upon;' namely, by your 'reproving,' Ephesians 5:11) is thenceforth no longer "darkness" (Ephesians 5:8), but "light" "Light" can hardly apply, as Ellicott thinks [taking phaneroumenon as wholly passive in meaning], to any but those who become spiritually illumined. Others may be shone round, but do not become "light." The wicked will not suffer themselves to be made manifest by the light, but love darkness. "Light" has no transforming effect on them (John 3:19-20). But whatever suffers itself to be illumined is thenceforth light. You, being light yourselves (Ephesians 5:8), by shedding light, through proof, upon some in darkness, will convert them to light. Your, consistent lives and faithful re-proofs are your "armour of light" (Romans 13:12) in assailing the kingdom of darkness. 

Verse 14
Wherefore he saith, Awake thou that sleepest, and arise from the dead, and Christ shall give thee light.

Wherefore - referring to the whole foregoing argument (Ephesians 5:8; Ephesians 5:11; Ephesians 5:13). Since light (spiritual) dispels the pre-existing darkness, He (God) saith, etc. (cf. Eph. 15:8 .)

Awake. 'Aleph (') A B Delta G, Origen read [ egeire (Greek #1453), for egeirai (Greek #1453)] 'Up!' 'Rouse thee!' used in stirring men to activity. A paraphrase of Isaiah 60:1-2. The "Christ" shows that Paul, in quoting the prophecy, views it in its Gospel fulfillment. As Israel is called on to "awake" from its previous "darkness" and 'death' (Isaiah 59:10; Isaiah 60:2), for her Light is come, so the Church, and each individual, are called to awake: believers to "awake" out of sleep; unbelievers to "arise" from the dead (cf. Matthew 25:5; Romans 13:11; 1 Thessalonians 5:6 with Ephesians 2:1).

Christ - "the true light," "the sun of righteousness."

Give thee light , [ epifausei (Greek #2017)] - 'shall shine upon thee' as the sun shines upon those awakened out of sleep, enabling thee, by being "made manifest," to become "light" (Ephesians 5:13); then, being so "enlightened" (Ephesians 1:18) by 'reproving,' to enlighten others. 

Verse 15
See then that ye walk circumspectly, not as fools, but as wise,

That , [ poos (Greek #4459)] - 'see how ye walk,' etc.; comprising the double idea. 'see how ye walk,' and 'that ye walk circumspectly.' The manner, as well as the act, is included. See how ye are walking, with view to your being circumspect in your walk. Compare Colossians 4:5, "Walk in wisdom (answering to, "as wise" here) toward them that are without" (answering to "circumspectly" [akribos]; i:e., correctly, in relation to unbelievers; not giving occasion of stumbling, but edifying all by a consistent walk).

Not as fools ('not as unwise' [ asofoi (G781)]) but as wise. 

Verse 16
Redeeming the time, because the days are evil.

Redeeming the time (Colossians 4:5) [ exagorazomenoi (Greek #1805) ton (Greek #3588) kairon (Greek #2540)] - 'Buying up for yourselves the seasonable time' (whenever it occurs) of good to yourselves and to others. Buying off from the vanities of "them that are without," and of the "unwise" opportunity, each opportunity afforded you for the work of God. Special seasons for good occasionally present themselves, of which believers ought diligently to avail, themselves. This constitutes true "wisdom" (Ephesians 5:15). In a larger sense, the whole season from one's spiritual awakening is to be "redeemed" from vanity for God (cf. 2 Corinthians 6:2; 1 Peter 4:2-4). 'Redeem,' 'buy up' (like buyers on the watch for a favourable market time), implies the preciousness of the opportune season: a jewel to be bought at any price. Make it your own, as a master will buy so as to have at command a good servant. Compare Daniel 2:8; Septuagint [The ek (Greek #1537) in the compound verb refers to the time or circumstances out which in each case 'the opportune time' is to be bought (Ellicott).]

Because the days are evil. The days of life are so (Galatians 1:4) morally beset with evil that we should make the most of each opportunity of good while it lasts (Ephesians 6:13; Genesis 47:9; Psalms 49:5; Ecclesiastes 11:2; Ecclesiastes 12:1; John 12:35). There are evil days (in persecution, sickness, etc.) when the Christian is laid by, therefore he needs the more to improve all seasonable times afforded (Amos 5:13). Time generally serves the evil: buy it up for good. 

Verse 17
Wherefore be ye not unwise, but understanding what the will of the Lord is.

Wherefore - since ye need to walk circumspectly, choosing the right opportunity of good.

Unwise , [ afrones (Greek #878)] - different Greek from Ephesians 5:15; 'foolish,' 'senseless.'

Understanding - not merely knowing as a fact (Luke 12:47) but knowing with thoughtful understanding.

The will of the Lord - how each opportunity is to be used. The Lord's will ultimately is our "sanctification" (1 Thessalonians 4:3); and that "in every thing," meantime, we should "give thanks" (1 Thessalonians 5:18 : cf. above, Ephesians 5:10). 

Verse 18
And be not drunk with wine, wherein is excess; but be filled with the Spirit;

Wherein - not in the wine (1 Timothy 5:23), but in 'becoming drunk' with it.

Excess , [ asootia (Greek #810)] - 'dissoluteness;' literally, unsavingness; unrestrained recklessness.

But be filled with (literally, IN) the Spirit. In inspiration the person was "filled" with ecstatic exhilaration, like that caused by wine; hence, the two are connected (cf. Acts 2:13-18). Many prophets-e.g., John Baptist-abstained from wine, an order that the world might distinguish the ecstasy caused by the Spirit from that caused by wine. So in ordinary Christians, the Spirit dwells not in the mind that seeks excitement, but in the well-balanced prayerful mind. Such express their joy, not in drunken or worldly songs, but in Christian hymns of thankfulness. 

Verse 19
Speaking to yourselves in psalms and hymns and spiritual songs, singing and making melody in your heart to the Lord; To yourselves. (Colossians 3:16) Hence, arose the antiphonal or responsive chanting of which Pliny writes to Trains: 'They are wont on a fixed day to meet before daylight (to avoid persecution) and to recite a hymn among themselves by turns, to Christ as if God.' The Spirit gives true wine a spurious eloquence.

Psalms - generally accompanied by an instrument [Hebrew, mizmowr (Hebrew #4210)]: carefully arranged.

Hymns , [ t

Verse 20
Giving thanks always for all things unto God and the Father in the name of our Lord Jesus Christ;

Thanks always for all things - even for adversities; also for blessings, unknown as well as known (Colossians 3:17; 1 Thessalonians 5:18). Service and praise are the angelical life.

Unto [ too (G3588): Him who is] God and the Father - the Fountain of every blessing in Creation, Providence, Election, and Redemption.

In the name of our Lord Jesus Christ - by whom all things, even distresses, become ours (Romans 8:35-37; 1 Corinthians 3:20-23). 

Verse 21
Submitting yourselves one to another in the fear of God.

(Philippians 2:3; 1 Peter 5:5.) He passes from relations to God to those which concern our fellow-men. (Philippians 2:3; 1 Peter 5:5.) He passes from relations to God to those which concern our fellow-men.

Submitting yourselves. A thankful spirit toward God (Ephesians 5:20) will be humble toward men.

In the fear of God. 'Aleph (') A B, Vulgate, read 'in the fear of CHRIST.' The believer passes from under bondage to the law as a letter to be 'the servant of Christ' (1 Corinthians 7:22), which, through instinctive love to Him, is really to be "the Lord's freeman;" for he is "under the law to Christ" (1 Corinthians 9:21 : cf. John 8:36). Christ, not the Father (John 5:22), is to be our judge. Thus reverential fear of displeasing Him is the motive for discharging relative duties as Christians (2 Corinthians 5:11; 1 Peter 2:13). 

Verse 22
Wives, submit yourselves unto your own husbands, as unto the Lord.

(Ephesians 6:9.) The Church's relation to Christ, in His everlasting purpose, is the archetype of the three greatest earthly relations-husband and wife (Ephesians 5:22-33), parent and child (Ephesians 6:1-4), master and servant (Ephesians 6:4-9). B and all Jerome's Greek manuscripts omit "submit yourselves:" supplying it from Ephesians 5:21, 'Ye wives (submitting yourselves) unto your own [idiois implying the legitimacy, John 4:18; exclusiveness, 1 Corinthians 7:2; and specialty of the connection, 1 Corinthians 14:35 (Ellicott)] husbands' 'Aleph (') A, Vulgate, Coptic, read 'Let wives submit themselves' [hupotassesthoosan]. Delta supports "submit yourselves." "Your own" is an argument for submissiveness in wives: it is not a stranger, but your own husbands, whom you are to submit unto (cf. Genesis 3:16; 1 Corinthians 7:2; 1 Corinthians 14:34-35; Colossians 3:18; Titus 2:5; 1 Peter 3:1-7). Those subject ought to submit themselves, whatever their superiors are. "Submit" is used of wives; "obey" of children (Ephesians 6:1) [ hupakouete (Greek #5219)], as there is greater equality between wives and husbands than between children and parents.

As unto the Lord - as unto Christ Himself, whose person the husband represents, the ground of the wife's submission; though that submission is inferior in kind and degree to what she owes Christ (Ephesians 5:24). 

Verse 23
For the husband is the head of the wife, even as Christ is the head of the church: and he is the saviour of the body.

Even as - Greek, 'as also.' See 1 Corinthians 11:3.

And he is. 'Aleph (') A B Delta G f g, Vulgate, read 'Himself, (being) Saviour' etc., omitting "and," and "is," which C has. Christ's Headship is united with-nay, gained by-His having SAVED the body in redemption. The being "head" is common to both the husband and Christ: the bodies to which they are so are different. Another particular in which He does not resemble the husband is, HE and none else [ autos (Greek #846)], is the Saviour of the body. The husband is not saviour of the wife, in which Christ excels; hence, "But" (Ephesians 5:24) follows (Bengel). 

Verse 24
Therefore as the church is subject unto Christ, so let the wives be to their own husbands in every thing.

Therefore , [ alla (Greek #235)] - "But;" i:e., though the husband be not, as Christ, Saviour of the body (Ephesians 5:23), nevertheless, thus far they are one, that the 'subjection' or 'submission' (the same Greek as "submit," Ephesians 5:21-22) of the Church to Christ, is the prototype of that of the wife to the husband.

Their own. So A. Not in B Delta G 'Aleph (') f g. Not needed by the argument.

In every thing - appertaining to a husband's legitimate authority: "in the Lord" (Colossians 3:18): everything not contrary to God. 

Verse 25
Husbands, love your wives, even as Christ also loved the church, and gave himself for it;

'Thou hast seen the measure of obedience; now hear the measure of love. Do you wish your wife to obey you, as the Church is to obey Christ? Then have a solicitude for her, as Christ had for the Church (Ephesians 5:23); if it be necessary to give thy life for her, or to endure any other suffering whatever, do not refuse; and if you suffer thus, not even so do you do what Christ has done: for you do so, being already united to her; but He did so for one that treated Him with aversion. As, therefore, He brought to His feet one that even wantonly spurned Him, by much tenderness, not by threats and terror, so do you act toward your wife; and though you see her wayward, you will bring her to your feet by ranch thoughtfulness, by love, by kindness. For no bond is more sovereign, especially in the case of husband and wife. For one may constrain a servant by fear, though not even he is so to be bound to you. But the companion of your life, the mother of your children, the basis of all your joy, you ought to bind to you, not by fear, but by love' (Chrysostom);

Gave himself , [ paredooken (Greek #3860)] - 'gave Himself up.'

For it - `for her.' The Church's relation to Christ is the ground of woman's elevation under Christianity to her due social place, from which she was, and is, excluded in pagan lands. 

Verse 26
That he might sanctify and cleanse it with the washing of water by the word,

Sanctify - i:e., consecrate her to God. Compare John 17:19, 'I devote myself as a holy sacrifice, that my disciples also may be devoted as holy in the truth' (Hebrews 2:11; Hebrews 10:10, note; 13:12).

And cleanse , [ katharisas (Greek #2511), contemporaneous with hagiasee (Greek #37)] - 'cleansing,' without the "and."
With the washing of water , [ too (Greek #3588) loutroo (Greek #3067)] - 'by the laver of the water;' namely, the baptismal water. So Titus 3:5, the only other passage where it occurs in the New Testament. As the bride passed through a purifying bath before marriage, so the Church. He speaks of baptism according to its high ideal as if the inward grace accompanied the outward rite; hence, he asserts of baptism whatever is involved in a believing appropriation of the divine truths it symbolizes, and says that Christ by it has purified the Church (1 Peter 3:21).

By the word - `IN [ en (Greek #1722)] the word.' Five times in Paul's other letters, and four in Hebrews; always the word proceeding from God. To be joined with 'cleansing her.' The Gospel, the "word of faith" (Romans 10:8-9; Romans 10:17), of which confession is made in baptism, and which carries the real cleansing (John 15:3; John 17:17), regenerating power (1 Peter 1:23; 1 Peter 3:21), (Alford). So Augustine, 'Tract.,' 80, in John, 'Take away the Word, and what is the water save water? Add the Word to the element, and it becomes a sacrament, being itself as it were the visible Word.' 

Verse 27
That he might present it to himself a glorious church, not having spot, or wrinkle, or any such thing; but that it should be holy and without blemish.

He , ['Aleph (') A B Delta G f g, Vulgate, read autos (Greek #846) for auteen (Greek #846)] - 'that He might Himself present unto Himself the Church glorious' (the article marks the subject, and its absence the predicate [ endoxon (Greek #1741) teen (Greek #3588) ekkleesian (Greek #1577)]); namely, as a bride (2 Corinthians 11:2). He alone presents her: not paranymphs or attendants: He alone receives her. Holiness and glory are inseparable. 'Cleansing' is the preliminary to both. Holiness is glory internal; glory is holiness shining out. It is Christ that prepares the Church with the ornaments of grace, for presentation to Himself at His coming again as Bridegroom (Matthew 25:1, etc.; Revelation 19:7; Revelation 21:2).

Not having spot (Song of Solomon 4:7). The visible Church contains clean and unclean together, like Noah's ark; like the wedding room which contained some that had, and others that had not, the wedding garment (Matthew 22:10-14 : cf. 2 Timothy 2:20); or as the good and bad fish are in the same net, because the fishermen are unable to know what kind of fish the nets have taken under the waves. Still, the Church is "holy" in her ideal and destination. When the Bridegroom comes, she shall be presented to Him without spot, the evil being cut off from the body forever (Matthew 13:47-50). Not that there are two churches, but one and the same Church in relation to different times-now with good and evil together; hereafter with good alone (Pearson). 

Verse 28
So ought men to love their wives as their own bodies. He that loveth his wife loveth himself.

'So (in the same manner as Christ loves the Church) ought husbands also (thus A B Delta G f g, Vulgate, read) to love their own (cf; note, Ephesians 5:22) wives as (being) their own bodies.' 'He that, loveth his own [ten heautou] wife loveth himself.' For a man's wife is part of his very self. Christ loved the Church, not merely just as He loved His own body, but as being His own body (Ellicott) (Ephesians 5:30; Ephesians 5:32). 

Verse 29
For no man ever yet hated his own flesh; but nourisheth and cherisheth it, even as the Lord the church:

For. Grant that a man's wife is himself (Ephesians 5:28), he is sure to love her, "For no man," etc.

His own flesh (Ephesians 5:31, end) - for "body:" in allusion to Genesis 2:23.

Nourisheth , [ektrephei] - 'nourisheth it up;' namely, to maturity. Referring to internal sustenance: "cherisheth" [ thalpei (Greek #2282)], to clothing and external fostering. Two grounds of love of husbands to wives are mentioned:

(1) Love to one's self, and so to one's wife, who is one's self;

(2) Following Christ's love to the Church (1 Thessalonians 2:7).

The Lord. 'Aleph (') A B Delta f g, Vulgate, read 'Christ.' Exodus 21:10 prescribes three duties to the husband. Two (food and raiment) are alluded to spiritually by "nourisheth and cherisheth;" the third, "duty of marriage," is omitted in consonance with the holy propriety of Scripture: its antitype is, "know the Lord" (Hosea 2:19-20). 

Verse 30
For we are members of his body, of his flesh, and of his bones.

For [ hoti (Greek #3754)] 'Because' (1 Corinthians 6:15) Christ nourisheth and cherisheth the Church 'Because we are For [ hoti (Greek #3754)] - 'Because' (1 Corinthians 6:15). Christ nourisheth and cherisheth the Church, 'Because we are members of His body (His literal glorified body), being OF [ ek (Greek #1537) tees (Greek #3588) sarkos (Greek #4561), being formed out of] His flesh and of His bones,' not merely of His mystical body, the Church (Ellicott) (Genesis 2:23-24). Adam's deep sleep, wherein Eve was formed out of his opened side, is emblematic of Christ's death which was the birth of the Spouse, the Church. John 12:24; John 19:34-35, to which fact Ephesians 5:25-27 allude, as implying atonement by His blood, and sanctification by the "water," answering to that which flowed from His side (cf. John 7:38-39; 1 Corinthians 6:11). As Adam gave Eve a new name [ 'ishah (Greek #802)], "woman," from 'iysh (Greek #376), "man," signifying her formation from him, so Christ, Revelation 2:17; Revelation 3:12; Genesis 2:21; Genesis 2:23-24, puts the bones first, because the reference there is to the natural structure.

But Paul is referring to the flesh of Christ. It is not our bones and flesh, but "we," that are spiritually propagated (in soul and spirit now, and in the body hereafter, regenerated) from Christ's glorified manhood, which has flesh and bones (Luke 24:39). This existed in God's purpose from everlasting (John 6:53). A B 'Aleph ('), Coptic, omit 'of His flesh and of His bones:' the words perhaps crept into the text, through the margin, from Genesis 2:23; Septuagint C Delta G f g, Irenaeus, 294, the old Latin and Vulgate versions, have them. Our real (spiritual) being is as actually 'a true native extract from His own body' (Hooker) as was the physical derivation of Eve from Adam. 'Our union with the Deity rests in our mystical union with Christ's humanity, which is personally united with His divine nature, which is essentially united with God the Father' (Waterland in Ellicott, who adds, 'in the sacraments we are made and continued members of Christ's body, of His flesh and of His bones'). But if material sacraments were the only means of union with Christ's humanity, what hope would there be for the thief on the cross? What hope for Quakers? 

Verse 31
For this cause shall a man leave his father and mother, and shall be joined unto his wife, and they two shall be one flesh.

For this cause. The propagation of the Church from Christ, as that of Eye from Adam, is the foundation of the spiritual marriage. The natural marriage, wherein 'a man leaves father and mother 'Aleph (') B Delta G omit "his," which A C support) and is joined [proskollethesetai: cemented closely] unto his wife,' is not the principal thing here; but the spiritual marriage, on which it rests, whereby Christ left the Father's bosom to woo to Himself the Church out of a lost world (Ephesians 5:32): His earthly mother, as such, He holds secondary to His Spiritual Bride (Luke 2:48-49; Luke 8:19-21; Luke 11:27-28). He shall again leave His Father's abode to consummate the union (Matthew 25:1-10; Revelation 19:7). This, then, is the first prophecy in Scripture, and 'Adam the first prophet' in typical act (Jerome in Ellicott).

They two shall be one flesh. So the Samaritan Pentateuch, the Septuagint, etc., read (Genesis 2:24), instead of 'they shall be one flesh.' So Matthew 19:5. In natural marriage, husband and wife combine to form one perfect human being: the one is the complement of the other. So Christ, as God-man, is pleased to make the Church, the body, a necessary adjunct to Himself, the Head. He is the archetype of the Church, from whom, as the pattern, she is formed. He is her Head, as the husband is of the wife (Romans 6:5; 1 Corinthians 11:3; 1 Corinthians 15:45). Christ will never allow any power to sever Himself and His bride (Matthew 19:6; John 10:28-29; John 13:1). 

Verse 32
This is a great mystery: but I speak concerning Christ and the church.

[ To (Greek #3588) musteerion (Greek #3466) mega (Greek #3173) estin (Greek #1510)] 'This mystery is great.' This truth, hidden once, but now revealed-namely, Christ's spiritual union with the Church, mystically represented by marriage-is of deep import (note, Ephesians 5:30). So "mystery" means a divine truth not to be discovered except by revelation of God (Romans 11:25; 1 Corinthians 15:51). The Vulgate wrongly translates 'This is a great sacrament'-the plea of the Romish Church (in spite of the blunder having been long ago exposed by their own commentators, Cajetan and Estius) for making marriage a sacrament. Not marriage in general, but that of Christ and the Church, is 'the great mystery,' as the words following prove: 'I (emphatic) say it in regard to [ eis (Greek #1519)] Christ and to [eis] the Church.' Whereas the words (Genesis 2:24) refer primarily to literal marriage, I quote them in a higher sense. 

Verse 33
Nevertheless let every one of you in particular so love his wife even as himself; and the wife see that she reverence her husband.

Nevertheless. Not to pursue further the mystical meaning of marriage; 'ye also (as Christ does) severally let each one so love,' etc. The words, 'severally each one,' refer to them as individuals, contrasted with the previous collective view of the members as the bride of Christ.

As himself - as being one with Himself (note, Ephesians 5:28).

Reverence , [ fobeetai (Greek #5399)] - 'fear.' 

06 Chapter 6 

Verse 1
Children, obey your parents in the Lord: for this is right.

Obey , [ hupakouete (Greek #5219)] - stronger than as to wives "submitting," or 'being subject' (Ephesians 5:21). Obedience is unreasoning and implicit; submission is the willing subjection of an inferior in point of order to one having a right to command.

In the Lord - join with "obey." 'Aleph (') A, Vulgate, support; B Delta G f g omit. Both parents and children being Christians, "in the Lord" expresses the element in which the obedience has place, and the motive to it. In Colossians 3:20 it is, "Children, obey your parents in all things." "In the Lord" suggests the limitation of the obedience required (Acts 5:29 : cf., on the other hand, the abuse, Mark 7:11-13). Right - not merely becoming. Even natural law requires obedience to them from whom we derive life. 

Verse 2
Honour thy father and mother; (which is the first commandment with promise;)

Here the authority of revealed law is added.

Which is ... [ heetis (G3748): inasmuch as it is] promise. The "promise" is not the main motive, but an incidental one. The main motive is, it is God's will (Deuteronomy 5:16, "Honour thy father and thy mother, as the Lord thy God hath COMMANDED thee"): that it is so, is shown by His accompanying it 'with a ( en (Greek #1722): the first in respect to) promise.

First - in the decalogue, with a special promise.' The promise in the second commandment is general. Their duty is more expressly prescribed to children than to parents; for love descends rather than ascends (Bengel). This verse proves the law in the New Testament is not abolished. 

Verse 3
That it may be well with thee, and thou mayest live long on the earth.

Thou mayest live (literally, thou shalt: a lasting and sure effect of obedience) long on the earth. In Exodus 20:12, "long upon the land which the Lord thy God giveth thee," which Paul adapts to Gospel times by taking away the local reference to Canaan. The godly are equally blessed in every land, as the Jews were in the land which God gave them. This promise is always fulfilled, either literally or by a higher blessing-namely, one spiritual and eternal (Job 5:26; Proverbs 10:27). The essence of the law is eternally in force; its accidents alone (applying to Israel) are abolished (Romans 6:15). 

Verse 4
And, ye fathers, provoke not your children to wrath: but bring them up in the nurture and admonition of the Lord.

And - superiors also have duties to the inferiors. Fathers - including mothers. The fathers are specified, as being the fountains of domestic authority. Fathers are more prone to passion toward their children than mothers, whose fault is rather over-indulgence.

Provoke not - by vexatious commands, unreasonable blame, and uncertain temper (Alford). Colossians 3:21, "lest they be discouraged."
Nurture - `discipline;' namely, training by chastening in act where needed (Job 5:17; Hebrews 12:7).

Admonition , [ nouthesia (Greek #3559)] - training by words (Deuteronomy 6:7; Proverbs 22:6, margin, 'catechize'), whether of encouragement, remonstrance, or reproof (Trench). Contrast 1 Samuel 3:13, margin.

Of the Lord - such as the Lord approves, and by His Spirit dictates. 

Verse 5
Servants, be obedient to them that are your masters according to the flesh, with fear and trembling, in singleness of your heart, as unto Christ;

Servants - literally, 'slaves.'

Masters according to the flesh - in contrast to your heavenly Master (Ephesians 6:4). A consolatory hint that the mastership to which they were subject was but for a time (Chrysostom): their real liberty was still their own (1 Corinthians 7:22).

Fear and trembling - not slavish terror, but (1 Corinthians 2:3, note; 2 Corinthians 7:15; Philippians 2:12) anxious solicitude to do your duty, and fear of displeasing, as great as is produced in the ordinary slave by "threatening" (Ephesians 6:9).

Singleness - without double-mindedness, hypocrisy, or "eye-service" (Ephesians 6:6), which seeks to satisfy the master's eye, but not to make the master's interest at all times the first consideration (1 Chronicles 29:17; Matthew 6:22-23; Luke 11:34). [ Haplotees (Greek #572), 'simplicity:' 2 Corinthians 11:3; Romans 12:8.] 

Verse 6
Not with eyeservice, as menpleasers; but as the servants of Christ, doing the will of God from the heart;

(Colossians 3:22.) Seeking to please masters only so long as their eyes are on them: as Gehazi was very different in his master's presence from what he was in his absence, (2 Kings 5:1-27.) Men-pleasers - not Christ-pleasers (cf. Galatians 1:10; 1 Thessalonians 2:4).

As the servants of Christ - Christ's 'bond-servants' will not make 'men-pleasing' their aim.

Doing the will of God - the unseen but ever-present Master: the best guarantee for serving faithfully your earthly master alike when present and absent.

From the heart - literally, soul (Psalms 111:1; Romans 13:5). 

Verse 7
With good will doing service, as to the Lord, and not to men:

Good will - expressing the servant's feeling toward his master; as "doing the will of God from the heart" (soul) expresses the source of that feeling (Colossians 3:23) - namely, his having given his 'soul' to "God" to do 'His will.' "Good, will" is stated by Xenophon ('Economics') to be the slave's principal virtue toward his master; a real regard to his master's interest as his own; a good will which not even a master's severity can extinguish. 

Verse 8
Knowing that whatsoever good thing any man doeth, the same shall he receive of the Lord, whether he be bond or free.

Knowing - encouraging reason why they were to act so (Ellicott).

Any man doeth , [ ho (Greek #3588) ean (Greek #1437) ti (Greek #5100) hekastos (Greek #1538) poieesee (Greek #4160)] - 'each man shall have done;' i:e., shall be found at the Lord's coming to have done.

The same - `this' in full payment, in heaven's currency.

Shall he receive (back again, as a deposit: the appropriative middle [ komisetai (Greek #2865)]; 2 Corinthians 5:10; Colossians 3:24) - but all of grace (Luke 17:10).

Bond or free (1 Corinthians 7:22; 1 Corinthians 12:13; Colossians 3:11). Christ will not regard such present distinctions in His future judgment. The slave that has acted faithfully for the Lord's sake, though the master may not repay his faithfulness, shall have the Lord for his Paymaster. The freeman who has done good for the Lord's sake, though man may not reward him, has the Lord for his Debtor (Proverbs 19:17). 

Verse 9
And, ye masters, do the same things unto them, forbearing threatening: knowing that your Master also is in heaven; neither is there respect of persons with him.

The same things - mutatis mutandis. Show the same regard to God's will, and your servant's well-being, in relation to them, as they ought is relation to you. Love regulates the duties both of servants and masters, as the same light attempers various colours. Equality of nature and faith is superior to distractions of rank (Bengel). Christianity makes all men brothers (cf. Leviticus 25:42-43; Deuteronomy 15:12; Jeremiah 34:14, as to how the Hebrews were to treat brethren in service; much more ought Christians to act with love).

Threatening , [ teen (Greek #3588)] - 'the threatening' which masters commonly use. "Masters" [ hoi (Greek #3588) kurioi (Greek #2962)] is not so strong a term as 'despots:' it implies authority, not absolute domination.

Your Master also. 'Aleph (') A B C Delta, Vulgate, read 'the Master both of them and you.' This more forcibly brings out the equality of slaves and masters in the sight of God. Seneca says, 'Whatever an inferior dreads from you, this a superior Master threatens yourselves with.' As you treat your servants, so will He treat you.

Neither is there respect of persons. He will not, in judging, acquit thee because thou art a master, or condemn him because he is a servant (Acts 10:34; Romans 2:11; Galatians 2:6; Colossians 3:25; 1 Peter 1:17). Derived from Deuteronomy 10:17; 2 Chronicles 19:7. 

Verse 10
Finally, my brethren, be strong in the Lord, and in the power of his might.

My brethren. So C G g, Vulgate. But 'Aleph (') A B Delta omit. The phrase occurs nowhere else (see, however, Ephesians 6:23): if genuine, it is appropriate in the close of the letter, where he is urging his fellow-soldiers to the good fight. 'Aleph (') A B for 'finally' [ to (Greek #3588) loipon (Greek #3063): C Delta G] read 'henceforward,' or 'from henceforth' [ tou (Greek #3588) loipou (Greek #3064)] (Galatians 6:17).

Be strong , [ endunamousthe (Greek #1743)] - 'be strengthened.'

In the power (in action) of his might (passive) - Christ's might (2 Corinthians 12:9): as in Ephesians 1:19 it is the Father's. 

Verse 11
Put on the whole armour of God, that ye may be able to stand against the wiles of the devil.

The whole armour - "the armour of light" (Romans 13:12) on the right hand and left (2 Corinthians 6:7). The panoply, offensive and defensive. An image suggested by the Roman armoury, Paul being in Rome. Repeated emphatically Ephesians 6:13. In Romans 13:14 it is, "Put ye on the Lord Jesus Christ." On putting on Him, and the new man in Him, we put on "the armour of light," "the whole armour of God." No opening at the head, the feet, the belly, the eye, the ear, or the tongue, is to be given to Satan. Believers have once for all overcome him. On the ground of this fundamental victory already gained, they are ever again to fight against and overcome him, even as they who once die with Christ have continually to mortify their members upon earth (Romans 6:2-14; Colossians 3:3; Colossians 3:5).

Of God - furnished by God: not our own, else it would not stand (Psalms 35:1-3). Spiritual and mighty through God: not carnal (2 Corinthians 10:4).

Wiles - literally, 'schemes sought out; the methodical stratagems' (cf. 2 Corinthians 11:14).

The devil - the ruling chief of the foes (Ephesians 6:12) organized into a kingdom of darkness (Matthew 12:26), opposed to the kingdom of light. 

Verse 12
For we wrestle not against flesh and blood, but against principalities, against powers, against the rulers of the darkness of this world, against spiritual wickedness in high places.

'For the [ hee (Greek #3588)] wrestling to us [so 'Aleph (') A, Vulgate. But B Delta G f 'to you'] ('the wrestling' in which we are engaged) is not against flesh,' etc. Not merely against feeble man, but against powerful spirits of evil. 'Wrestling,' for it is a hand-to-hand and foot-to-foot personal, individual struggle: to wrestle successfully with Satan, we must wrestle with GOD in irresistible prayer, like Jacob (Genesis 32:24-29; Hosea 12:4). Translate, 'the principalities ... the powers' (Ephesians 1:21, note; 3:10; 1:16). The same grades occur in the case of the demons here as in that of the angels there (cf. Romans 8:38; 1 Corinthians 15:24; Colossians 2:15). The Ephesians having practiced sorcery (Acts 19:19), he appropriately treats of evil spirits in addressing them. The more any Scripture treats of the kingdom of light, the more clearly does it set forth the kingdom of darkness. Hence, nowhere does the Satanic kingdom come more distinctly into view than in the gospels which treat of Christ, the true Light.

Rulers of the darkness of this world , [tous kosmokratoras tou skotous tou aionos toutou (Greek #5127)] - 'the world-rulers of the darkness of this age.' But 'Aleph (') A B Delta G f g Vulgate, omit 'of age' [ tou (Greek #3588) aioonos (Greek #165)]. 'Against the world-rulers of this (present) darkness' (Ephesians 2:2; Ephesians 5:8; Luke 22:53; Colossians 1:13). On 'world-rulers' cf. John 12:31; John 14:30; John 16:11; Luke 4:6; 2 Corinthians 4:4; 1 John 5:19, Greek, 'lieth in the wicked one.' They rule not merely the disordered world, but the civilized, in so far as it is alienated from God. Though Satan and his demons be 'world-rulers,' they are not rulers of the universe: their usurped rule is soon to cease, when He shall "come whose right it is" (Ezekiel 21:27). Two cases prove Satan not a subjective fancy: (1) Christ's temptation;

(2) The entrance of demons into the swine (for these are incapable of such fancies).

Satan tries to parody God's working (2 Corinthians 11:13-14). So when God became incarnate, Satan, by demons, took possession of human bodies. The demoniacally possessed were not peculiarly wicked, but miserable, and so fit subjects for Jesus' pity. Paul makes no mention of demoniacal possession: in the time he wrote, it seems to have ceased; it probably lasted only during the Lord's stay on earth, and the foundation of His Church.

Spiritual wickedness [ ta (Greek #3588) pneumatika (Greek #4152) tees (Greek #3588) poneerias (Greek #4189)] - 'the spiritual hosts of wickedness.' As three clauses describe the power, so this fourth the wickedness, of our spiritual foes (Matthew 12:45).

In high places - Greek, 'heavenly places:' in Ephesians 2:2, "the air," where see note. The alteration to 'in heavenly places,' 'supernal regions,' is to mark the higher range of their powers than ours, they having been, up to the ascension (Revelation 12:5; Revelation 12:9-10), dwellers 'in the heavenly places' (Job 1:7), and being now in the regions of the air called the heavens (cf. Luke 8:5; Luke 8:12). Pride and presumption are the sins in heavenly places, to which especially they tempt (Luke 4:9-12), being those by which they themselves fell from heavenly places (Isaiah 14:12-15). Believers have nought to fear, being 'blessed with all spiritual blessings in the heavenly places' (Ephesians 1:3). 

Verse 13
Wherefore take unto you the whole armour of God, that ye may be able to withstand in the evil day, and having done all, to stand.

Wherefore - since we have such formidable foes.

Take ... of God - not 'make;' God has done that: you have only to 'take up' [ analabete (Greek #353)] and put it on. The Ephesians had myths of gods giving armour to heroes: thus Paul's allusion is appropriate.

The evil day - the day of Satan's special assaults (Ephesians 6:12; Ephesians 6:16; Ephesians 5:16), and at the dying hour (cf. Revelation 3:10). Our armour must always be on, to be ready against "the evil day" of especial temptation, which may come at any moment, the war being perpetual (Psalms 41:1, margin).

Done all , [ hapanta (Greek #537) katergasamenoi (Greek #2716)] - 'accomplished all things;' namely necessary to the fight, and becoming a good soldier.

Stand. The repetition in Ephesians 6:11; Ephesians 6:14 shows that standing - i:e., maintaining our ground during the life-long battle, not yielding or fleeing-is the grand aim. 

Verse 14
Stand therefore, having your loins girt about with truth, and having on the breastplate of righteousness;

Stand therefore - ready for battle. 'Having girt about [ perizoosamenoi (Greek #4024)] your loins with (in: en (Greek #1722)) truth' - i:e., with sincerity, a good conscience (2 Corinthians 1:12; 1 Timothy 1:5; 1 Timothy 1:10; 1 Timothy 3:9). 'Truth in Jesus' (Ephesians 4:21), experimentally appropriated, is the band that girds up the flowing robes, so that the Christian soldier may be unencumbered for action. So the Passover was eaten with the loins girt and the shoes on the feet (Exodus 12:11 : cf. lsa. 5:27; Luke 12:35). The girdle kept the armour in its place, and supported the sword. Faithfulness (Septuagint, 'truth') is the girdle of Messiah (Isaiah 11:5): so truth of His followers.

Having on , [ endusamenoi (Greek #1746)] - 'having put on.'

Breastplate of righteousness (Isaiah 59:17) - similarly of Messiah. "Righteousness" is joined with "truth," as in Eph. Ephesians 6:9 : righteousness in works, truth in words (1 John 3:7): Christ's righteousness in worked in us by the Spirit. "Faith and love" - i:e., faith working righteousness by love-are "the breastplate" in 1 Thessalonians 5:8. 

Verse 15
And your feet shod with the preparation of the gospel of peace;

Translate, 'Having shod your feet' (referring to the military sandals then used).

The preparation , [ hetoimasia (Greek #2091)] - 'the preparedness' or readiness (for the good warfare) of' (i:e., produced by) the "Gospel" (Psalms 10:17). Preparedness to do and suffer all that God wills, as a Christian soldier.

Gospel of peace - (cf. Luke 1:79; Romans 10:15.) "Peace" within forms a beautiful contrast to the conflict raging without. We maintain peace with God so long as we maintain war with Satan (Isaiah 26:3; Philippians 4:7). 

Verse 16
Above all, taking the shield of faith, wherewith ye shall be able to quench all the fiery darts of the wicked.

Above all , [ epi (Greek #1909)]. So A. Delta G 'Over all:' so as to cover all that was put on before. Three integuments are specified-the breastplate, girdle, and shoes; two defenses-the helmet and shield; and two offensive weapons-the sword and the spear (prayer). Ellicott, etc., 'Besides (in addition to) all,' as in Luke 3:20. But if it meant this, it would have come last in the list (cf. Colossians 3:14). But 'Aleph (') B f g, Vulgate read [ en (Greek #1722)] 'In all (things).'

Taking , [ analabontes (Greek #353)] - 'taking up.'

Shield - the oblong door-like [ thureon (Greek #2375), from thura (Greek #2374)] shield of the Romans 4:1-25 feet long by 2 1/2 feet wide; not the small round buckler.

Ye shall be able - not merely 'ye may.' The shield of faith will certainly intercept, and so 'quench all the fire-rapt [pepuromena] darts,' (ancient fire-darts were formed of cane, with tow and combustibles ignited on the head, so as to set fire to wood-work, tents, etc.)

Of the wicked - `of the EVIL ONE.' Faith conquers (1 Peter 5:9) his darts of temptation to, wrath, lust, revenge, despair, etc. It overcomes the world (1 John 5:4), and so the prince of the world (1 John 5:18). 

Verse 17
And take the helmet of salvation, and the sword of the Spirit, which is the word of God:

Take , [ dexasthe (Greek #1209)] - different Greek from Ephesians 6:13; Ephesians 6:16. 'Receive' the helmet provided by the Lord-namely, "salvation," appropriated already, as 1 Thessalonians 5:8, "helmet, the hope of salvation;" not uncertain, but bringing with it no shame of disappointment. It is subjoined to the shield of faith, as its inseparable accompaniment (cf. Romans 5:1; Romans 5:5). The head was among the principal parts to be defended, as on it the deadliest strokes might fall, and it commands the whole body. The head is the seat of the mind, which, when it has the sure "hope" of eternal life, will not receive false doctrine, or give way to Satan's temptation to despair. God, by this hope, "lifts up the head" (Psalms 3:3; Luke 21:28).

Sword of the Spirit - i:e., furnished by the Spirit, who inspired the writers of the Word (2 Peter 1:21). The Gospel word is "the power of God" to the believer (Romans 1:16; 1 Corinthians 1:18). The Trinity is implied: the Spirit here; Christ in "salvation;" and God the Father, Ephesians 6:13 (cf. Hebrews 4:12; Revelation 1:16; Revelation 2:12). The two-edged sword, cutting both ways (Psalms 45:3; Psalms 45:5), some with conviction and conversion, others with condemnation (Isaiah 11:4; Revelation 19:15), is in the mouth of Christ (Isaiah 49:2), in the hand of His saints (Psalms 149:6). Christ's use of it in the temptation is our pattern how we are to wield it against Satan (Matthew 4:4; Matthew 4:7; Matthew 4:10). There is no armour for the back, but only for the front; we must never turn our back to the foe (Luke 9:62); our only safety is in resisting ceaselessly (Matthew 4:11; James 4:7). 

Verse 18
Praying always with all prayer and supplication in the Spirit, and watching thereunto with all perseverance and supplication for all saints; Praying - joined with the principal verb "stand" (Ephesians 6:14).

Always , [ en (Greek #1722) panti (Greek #3956) kairoo (Greek #2540)] - 'in every season:' implying opportunity and exigency: the mind being always ready for prayer (Colossians 4:2). Paul uses Jesus' very words in Luke 21:36 (a gospel which he quotes elsewhere, in undesigned consonance with the account in Acts 16:17, of Luke being his associate in travel; 1 Corinthians 11:23, etc.; 1 Timothy 5:18 : cf. Luke 18:1; Romans 12:12; 1 Thessalonians 5:17).

With all - i:e., every kind of; implying the earnestness of one leaving nothing untried.

Prayer , [ proseuchees (Greek #4335)] - a sacred term for prayer in general.

Supplication , [ deeeseoos (Greek #1162)] - a common term for one kind of prayer (Harless); an imploring request. "Prayer" for obtaining blessings, "supplication" for averting evil (Grotius).

In the Spirit - joined with "praying." It is He in us, as the Spirit of adoption, who prays, and enables us to pray (Romans 8:15; Romans 8:26; Galatians 4:6; Jude 1:20).

Watching - not sleeping (Ephesians 5:14; Psalms 88:13; Matthew 26:41). So in the temple a perpetual watch was maintained (cf. Anna, Luke 2:37). It was while Saul slept that his spear and cruse were taken. While Samson slept in Delilah's lap he was shorn of his locks. Sisera's head was nailed to the ground (a type of those fastened to earthly things) while sleeping in Jael's tent. Like Jonah sleeping in the storm, those spiritually asleep shall only awake to be plunged in destruction.

Thereunto - with a view to prayer and supplication.

With - Greek, 'in.' Persevering constancy [ proskartereesei (Greek #4343)] and (as a particular instance of it) supplication are to be the element in which watchfulness is to be exercised, and that supplication is to extend to others besides yourselves.

For all saints - as none is so perfect as not to need the intercessions of his fellow-Christians. 

Verse 19
And for me, that utterance may be given unto me, that I may open my mouth boldly, to make known the mystery of the gospel,

For me - a different Greek preposition [ huper (Greek #5228): 'on my behalf' in particular] from that in Ephesians 6:18 [ peri (Greek #4012): concerning].

That I may open my mouth boldly , [ en (Greek #1722) anoixei (Greek #457) tou (Greek #3588) stomatos (Greek #4750) mou (Greek #3450) en (Greek #1722) parreesia (Greek #3954) gnoorisai (Greek #1107)] - 'that there, may be given to me "utterance" ('speech') in the opening of my mouth (when I undertake to speak: a formula in set and solemn speech: Job 3:1; Daniel 10:16; Matthew 5:2), so as with boldness to make known,' etc. Plainness of speech was the more needed, as the Gospel is a "mystery" indiscoverable by reason; only known by revelation. 'Aleph (') A Delta f, Vulgate, support "of the Gospel." B G omit. Paul looked for utterance to be given him: he did not depend on natural or acquired power. The shortest road to any heart is round by heaven: pray to God to open the door and to open your mouth, so as to avail yourself of every opening (Jeremiah 1:7-8; Ezekiel 3:8-9; Ezekiel 3:11; 2 Corinthians 4:13). 

Verse 20
For which I am an ambassador in bonds: that therein I may speak boldly, as I ought to speak.

For , [ huper (Greek #5228)] - 'On behalf of which.'

An ambassador in bonds. A paradox. Ambassadors were inviolable by the law of nations, and could not, without outrage to sacred right, be put in chains. Yet Christ's 'ambassador is in a chain!' [ en (Greek #1722) halusei (Greek #254), singular.] The Romans used to bind a prisoner to a soldier by a single chain, in a kind of half-free custody. So Acts 28:16; Acts 28:20. "Bonds" (plural) is used when the prisoner's hands or feet were bound together (Acts 26:29 : cf. Acts 12:6). An undesigned accuracy, marking truth.

Therein - in making known the Gospel mystery.

As I ought to speak - qualifying the "boldly" in Ephesians 6:19. 

Verse 21
But that ye also may know my affairs, and how I do, Tychicus, a beloved brother and faithful minister in the Lord, shall make known to you all things:

That Ye also - as I have been discussing things relating to you, that ye also may know about me, (cf. Colossians 4:7-8). Neander takes it, 'ye also,' as well as the Colossians: presuming the letter to Colosse was written first.

How I do - how I fare.

Tychicus - an Asiatic: so a fit messenger for bearing the respective letters to Ephesus and Colesse (Acts 20:4; 2 Timothy 4:12; Titus 3:12). Tradition states that he became Bishop of Chalcedon.

A - Greek, 'the beloved brother,' etc.

Minister - i:e., servant.

In the Lord - in the Lord's work. 

Verse 22
Whom I have sent unto you for the same purpose, that ye might know our affairs, and that he might comfort your hearts.

For the same purpose - Greek, 'for this, very purpose' (Colossians 4:8).

Our affairs - Greek, 'the things concerning us.' 

Verse 23
Peace be to the brethren, and love with faith, from God the Father and the Lord Jesus Christ.

Love with [ meta (G3326)] faith. Faith is presupposed: he prays that love may accompany it (Galatians 5:6). 

Verse 24
Grace - The [ hee (Greek #3588)] grace of God in Christ. Contrast the malediction on all who love Him not (1 Corinthians 16:22). 

In sincerity , [ en (Greek #1722) aphtharsia (Greek #861)] - 'in incorruption,' 'in imperishableness,' 'with an immortal, undecaying love.' Compare "that which is not corruptible" (1 Peter 3:4). Not fleeting as earthly love, but spiritual and enduriug. Contrast Colossians 2:22, worldly things 'which perish with the using.' Compare 1 Corinthians 9:25. 'Purely' (Estius), without the corruption of sin (note, 1 Corinthians 3:17; 2 Peter 1:4; Jude 1:10). He who is good enough for Christ is good enough for me (R. Hall). The differences on non-essentials among real Christians show that they are not following one another like silly sheep, each trusting the one before him, but independent witnesses. Their agreement in the main can only be accounted for by their being all in the right direction (Acts 15:8-9; 1 Corinthians 1:2; 1 Corinthians 12:3).

Amen. 'Aleph (') A B G omit; Delta supports. It was added for liturgical purposes. 

